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“Abstain from all appearance of evil,” says St. Paul, 1 Thess. 
5,22. In these words every Christian is charged with a solemn and 
important duty. He is told that he must abstain not merely from 
evil, but from all appearance of evil. Accordingly, a Christian must 
not only refrain from actual wrong-doing, but must also be careful 
lest his deeds give others just occasion to think evil of him. Christ 
Himself acted in accordance with this law of love. On one occasion 
He first proved that neither He nor His disciples were under obliga- 
tions to pay tribute; but then, addressing Peter, He added: “Not- 
withstanding, lest we should offend them, take this piece of money 
and give unto them for thee and Me.” St. Paul was of the same 
mind as his Lord and Master; to those who frequented the sacri- 
ficial feasts of the heathen he said: “All things are lawful unto me, 
but all things are not expedient. Give none offense, neither to the 
Jews nor to the Gentiles, nor to the Church of God. Wherefore, if 
meat make my brother to offend, I will eat no flesh while the world 
standeth, lest I make my brother to offend. But if thy brother be 
grieved with thy meat, now walkest thou not charitably.” Ah, how 
many do not walk charitably in this matter! How many think only 
of their personal liberty and do not care if, by using their liberty, 
they become an offense and a stone of stumbling to their neighbor! 
Let us all, then, give due heed to the apostle’s admonition: “Abstain 
from all appearance of evil.” 

But Christians have still another duty which is not less impor- 
tant: they must not straightway put the worst construction on the 
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appearance of evil in another, but must defend their neighbor, speak 
well of him, put the best construction on his deeds, and refrain from 
passing judgment on him till they have thoroughly investigated the 
matter and are then forced to censure him. Hence Christ admonishes 
us in the gospel: “Be ye merciful as your Father also is merciful. 
Judge not, and ye shall not be judged. Why beholdest thou the mote 
that is in thy brother’s eye, but perceivest not the beam that is in 
thine own eye?” And St. Paul writes: “Who art thou that judgest 
another man’s servant? To his own master he standeth or falleth. 
So, then, every one of us shall give account of himself to God. Let 
us not therefore judge one another any more.” And Zechariah says: 
“Let none of you imagine evil in your hearts against his neigh- 
bor.” — Oh, how many slights and sighs, how much discontent and 
strife and discord, we would be spared if we would but bear this in 
mind! Do not our own hearts glow and burn when we have given 
the appearance of evil and we then hear how others have put the 
mildest construction on our deed and praised and defended us against 
our self-appointed judges? Even so! Whatsoever, then, we would 
that men should do to us, let us do even so to them. 

But, beloved, just as there are Christians who give an appearance 
of evil and are nevertheless true Christians, so, on the other hand, 
there are many who have a good appearance and yet are not Chris- 
tians at all. These are the sham Christians of whom St. Paul says 
that they “have the form of godliness, but deny the power thereof.” 
It is of such 

SHAM CHRISTIANS 


that our text speaks. For your self-examination I shall 
1. Exhibit to you the picture of a sham Christian here in 
this life, 
and for your warning I shall also present to your view 
2. His fate in yonder world. 


i 


If I am to exhibit to you the picture of a sham Christian, I must 
show you, first, his fine Christian appearance and, secondly, his 
hollow hypocrisy. 

As for the first point, Christ, in this parable, describes the coun- 
terfeit Christian as one who has accepted, and acted upon, the invi- 
tation to the wedding, entered the wedding-hall, mingled with the 
guests arrayed in holiday attire, sat down with them at the festive 
board, and then eats and drinks, and in every way conducts himself 
like the other guests. 

We learn here that the false Christian is not a person who 
openly expresses his unbelief or lives in manifest sins. For if a man 
does not even acknowledge the Bible to be the Word of God and 
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Christ to be the Son of God; if he despises the means of grace, does 
not come to church and does not partake of the Sacrament, is 
ashamed to pray, denies Christ before men, avoids the company of 
Christians, and associates with the ungodly; or if he lives in mani- 
fest sins, cursing and swearing, unbridled anger and enmity, or in 
lewdness, adultery, drunkenness, and gluttony, or in fraud, usury, 
and avarice, or in lies, slanders, and the like; if he gives himself 
boldly to the service of worldly lust and vanity, — such a man is not 
to be numbered with make-belief Christians, but with public sinners, 
not with the hypocrites, but with the ungodly, not with false brethren, 
but with reprobates, not with the tares among the wheat on God’s 
field, but with thorns and thistles. 

No; the sham Christian, as Christ here tells us, has, externally 
at least, accepted the invitation to the heavenly wedding-feast and 
acted upon it; he is baptized and prides himself on his baptism; 
he hearkens to the Word of God and asserts that he believes it and 
believes Christ to be the Son of God who came to establish a kingdom 
of heaven on earth. The sham Christian has also entered the 
wedding-hall, 2. e., he has affiliated with the true Church, belongs to 
the Church, and tells us that he accepts the true and pure doctrine 
of the Word; aye, he may even have a very sound knowledge of the 
Church and defend the Church with great earnestness and vigor. He 
has also mingled with the wedding-guests, 7. e., he no longer associates 
with the world, but enjoys the friendship and the fellowship of true 
believing Christians, delights to converse with them on religious sub- 
jects, visits them in their homes, and invites them to his own. He 
has also seated himself at the table and eats and drinks with the 
rest, 2. e., like the true Christians, he uses the means of grace, dili- 
gently hears God’s Word and often approaches the Lord’s Table; he 
may even make diligent use of God’s Word in the family circle, read 
much and often in the Bible and other good books. Such a sham 
Christian also conducts himself like the other wedding-guests, 2. e., 
outwardly he lives just as true Christians are wont to live; he can- 
not be charged with any manifest sins; he leads an upright, respect- 
able life; his speech is Christian and gives no evidence of pride or 
arrogance; his ways are decent and give evidence of modesty; his 
deeds are praiseworthy; he shows zeal against wrong and injustice; 
he is liberal, accommodating, and zealous for the public welfare, as 
becomes Christians; he gives every man his due and is no man’s 
debtor; he is temperate; he is diligent and seems conscientious at 
his work; he is easily reconciled with those who offend him, and 
accepts correction when convinced of a fault. In short, the outward 
appearance of such a one is that of a true believing Christian. 

But is it really possible for a man to lead such a life and still 
be nothing more than a sham? Is it not terrible to think that a man 
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may be lost in spite of such a splendid life and walk? -For if many 
who lead such good lives are not saved, what hope can there be for 
those who have made no such progress? Who, then, can be saved? 
Terrible as is this truth, it is truth for all that, for Christ distinctly 
says: “Many are called, but few are chosen.” 

Now, what is wrong with such a make-belief Christian? What 
does he lack? Christ tells us he lacks “the wedding-garment.” And 
what is that? Holy Writ often speaks of certain garments which 
a man must have to be saved. For instance, to the bishop of 
Laodicea Christ sends this message: “I counsel thee to buy of Me 
gold tried in the fire, that thou mayest be rich, and white raiment, 
that thou mayest be clothed, and that the shame of thy nakedness do 
not appear.” In Rev.19 we read of Christ’s Church: “To her was 
granted that she should be arrayed in fine linen, clean and white,” 
and then: “For the fine linen is the righteousness of saints.” 
Isaiah says: “My God hath clothed me with the garments of salva- 
tion, He hath covered me with the robe of righteousness.” The 
clearest explanation of the term, however, is given in St. Paul’s 
statement to the Galatians: “As many of you as have been baptized 
into Christ have put on Christ”, or to the Romans: “Put on the 
Lord Jesus Christ.” 

So when Christ represents the sham Christian as a wedding- 
guest without a wedding-garment, He evidently means to say: 
A counterfeit Christian is a person who with all his splendid out- 
ward Christian appearance does not have in his heart that true faith 
by which true Christians put on Christ and His righteousness as 
a garment. Outwardly, in the sight of men, he is a paragon of 
virtue, but in the all-seeing eyes of God his life is such that it can- 
not please Him; “for without faith it is impossible to please God.” 
Externally the sham Christian abounds in good works, but as these 
works do not flow from a heart purified by faith, they are no better 
than sins in God’s sight, “for whatsoever is not of faith is sin.” 
The false Christian has some fine things to say about Christ, but 
Christ is only on his lips, not in his heart. Such a one bears the 
name of Christian, but the name means nothing in his case, for 
Christian means “anointed,” viz., anointed with the Holy Ghost, and 
this Spirit does not dwell in his heart. He is a branch which out- 
wardly clings to the Vine Christ, but he is withered, sapless, and 
lifeless. He yields good-looking fruits in an apparently upright life, 
but inwardly the fruits are corrupt, for he himself is but a corrupt 
tree not yet grafted into Christ, the Tree of Life. He has a cover 
over his sins, but it is the fig-leaf of his fancy, not the garment spun 
from the wool of the Lamb of God, which taketh away the sin of 
the world. He is a sepulcher which outwardly appears beautiful, 
but within is full of the uncleanness of spiritual death; he has the 
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likeness of a Christian, there is a striking resemblance, but no spirit 
and life. And so the sham Christian is in the Church, but not of 
the Church; he is not a living stone in this spiritual temple, not 
a living member in this spiritual body. 

Judas was such a hypocrite. Externally he did everything that 
the other disciples did, but there was no faith in his heart; his heart 
was possessed of greed. Simon Magus was another such a sham; 
he professed faith in Christ and was baptized, but pride and conceit 
ruled his heart. The bishop of Sardis was such a false Christian; 
he showed interest in numerous Christian works, but had “defiled his 
garments,” 7. e., through sins against his conscience the living faith 
had departed from his heart, and so he had forfeited the white 
garment of Christ’s righteousness and innocence, and therefore 
Christ tells him: “Thou hast a name that thou livest, and art dead.” 

Are there such sham Christians among us? God alone knows 
that; for we can indeed distinguish the manifest ungodly from the 
godly, but not the sham Christians from the true Christians. These 
hypocrites are the thorns and thistles on the field of the Church, 
which we are not to root up, but to let grow until the harvest. They 
are the wedding-guests who sit at table with the Christians until the 
coming of the King who has prepared the feast. And what will 
happen when the King comes? Of that our text also speaks. For 
your warning, therefore, I shall now present to your view the fate 
of the false Christian in yonder world. 


2. 


The Savior says: “And the king came in to see the guests.” 
So the day is coming when God, who has prepared the wedding-feast 
of His grace on earth, will come in to see His guests. Conditions 
will not always remain what they are at present. To-day God is 
permitting thousands who are regarded as Christians, but are not 
true Christians, to mingle with the children of God in His Church; 
He does not expose these hypocrites, He permits them to enjoy the 
same honors as His true Christians, to have the same Baptism, hear 
the same Word of Grace, receive the same absolution, and take the 
same body and blood of His Son in the Holy Supper. He is making 
no distinction; as wheat and tares grow together in the same field, 
as they are warmed by the same sun and moistened by the same rain 
and dew, so God permits true and false Christians to have daily 
intercourse with one another. It seems, then, as if God did not know, 
or did not care, that there are some who have an appearance different 
from that of manifest unbelievers, but not another heart; it there- 
fore seems as if all who conduct themselves and live together as 
Christians will one day sit together at table in the wedding-hall of 
everlasting life. But it only seems so. The day is coming when 
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the King of Heaven will “come in to see the guests.” And shall 
anything, then, escape Him whose eyes are as a flaming fire? 

Continuing, the Savior says: “And he saw there a man which 
had not on a wedding-garment.” There we have it. Nothing will 
then escape the eyes of God. What no man on earth could see God 
will discover immediately. The Christian life which the make-belief 
Christian has lived will then be revealed as a torn and filthy gar- 
ment which cannot cover his naked sinful soul. And there will be 
no nook or corner in the entire yonder world where he will be able 
to hide from God’s sight, no hill or mountain with which he may 
cover himself. There he stands before God and His angels and 
saints in all the shame of his nakedness. 

And then what? “And he saith unto him, Friend, how camest 
thou in hither not having a wedding-garment?’ So God will call 
upon the false Christian to give an account of himself, to tell 
why, in spite of the many sermons he heard, in spite of the many 
admonitions and warnings and corrections he received, in spite 
of the many drawings and awakenings of the Holy Spirit he ex- 
perienced, in spite of the Christian fellowship he enjoyed, — why he 
was never truly, genuinely converted, why he had never come to 
a living faith and never received a new heart. And what will be 
the answer of the false Christian? Christ says of the guest who had 
come to the marriage-feast without a wedding-garment: “And he 
was speechless.” The false Christian will have no excuse to offer on 
the Last Day. His own heart will convict him, his own conscience 
condemn him; and if he does try to stammer an excuse, he may rest 
assured that the true Christians with whom he associated in this 
life, who had the same means of salvation, yet probably even less 
advantages than he, will come forth as witnesses against him. So he 
will blush for shame, turn pale with fear, and — “be speechless.” 

But do you think that God will stop there? No, indeed! Christ 
continues: “Then said the king to the servants, Bind him hand and 
foot, and take him away, and cast him into outer darkness; there 
shall be weeping and gnashing of teeth. For many are called, but 
few are chosen.” A fearful sentence! The hands and feet of the 
hypocrite will be bound; that is, his time of grace, the time when 
he may still do good and walk the way to heaven, will be cut short. 
He will not be admitted to heaven, where God and the Lamb shine 
as the sun; he must depart into everlasting “darkness,” where no 
light of comfort will shine for him, no praises of God will ever again 
be heard from his hypocritical lips, where there will be “weeping 
and gnashing of teeth.” No true Christian whom he here called his 
brother will be near him; his associates will be the damned and the 
spirits of hell. And all this without end, not a single ray of hope 
of eventual release shines through the gloom; he knows he must 
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bear his torments, not a hundred, not a thousand years, but from 
everlasting unto everlasting. 

And now, friends, having stood with you before God’s throne, 
and heard with you the fearful sentence He has pronounced, and 
seen with you the execution of that sentence, what shall I say in 
closing? O my dearly beloved, I charge you for God’s sake, let us. 
not now think of our neighbor, of this or that person whom our 
deceitful heart labels as a sham Christian, but let us think of our 
own selves. Let us consider that God and our salvation are not to 
be trifled with. Let us not disregard this warning of His Word. 
Let us examine ourselves before the Lord comes to examine us. Let 
us not be satisfied with a mere semblance of Christianity, but let us 
give ourselves to the Lord as we are; let us daily fall down before 
Him as poor sinners, earnestly seek salvation, believe in Christ with 
all our heart, follow Christ with all our heart, serve Christ with all 
our heart. Then, on that Great Day, He will acknowledge us as His 
own, yea, as we enter into eternity, the question will be asked: “What 
are these which are arrayed in white robes, and whence came they 2?” 
and the Lord Himself will answer: “These are they which came out 
of great tribulation and have washed their robes and made them 
white in the blood of the Lamb.” God grant that for His merey’s 
sake! Amen. 


Cass Lake, Minn. E. G. RıcHARD SIEBERT. 


Sermon for the Festival of the Reformation. 
JUDE 3.4. 


The Protestant Reformation was a conservative reformation. 
Luther contended for the faith that was once delivered unto the 
saints. 

First Luther had to strive for the truth against popery. When 
the Church made him a Doctor of the Holy Scriptures, she bound 
him by oath to teach and defend the Christian faith as recorded in 
the Scriptures and confessed by the Church of the first six centuries. 
Now, Luther was in earnest and meant to do just what he had sworn 
to do, to contend against false doctrine and practise. Hence, when 
Rome officially sanctioned Tetzel’s sale of indulgences, when she tried 
to force him to approve the wicked traffic and recant his criticism, he 
considered it his duty to defend the faith, because he knew that he 
was fighting against the abettors of a gross abuse, a radical heresy, 
against organized rebellion and spiritual tyranny. In the light of 
Holy Writ he soon saw that he was contending for the Church, and 
he strove to restore it to its original condition. His work was essen- 
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tially conservative, constructive. Of course, he had to tear down the 
rotten superstructure Rome had built up in the course of time ere he 
could rear the Temple of God upon the foundation of the apostles and 
prophets, Jesus Christ Himself being the chief Corner-stone. So he 
fought on and built up until he reformed the Church, restoring her 
three great principles: the formal principle, the Word of God as the 
only source and norm of truth; the material, justification by faith 
alone; and the governmental, the authority of the local congregation. 
It was a fight, hard and long, because Rome defied and resisted refor- 
mation. So Luther contended for the faith against popery. 

And we must carry on that fight. Popery still exists. It is still 
what it was four hundred years ago. It may no longer flaunt its 
grossest abuses, it may seek to cover its most objectionable doctrines 
and policies; but its principles and purposes are the same. The 
Council of Trent reaffirmed Rome’s heresies and rejected the Refor- 
mation. The Jesuits organized and conducted the Counter-Reforma- 
tion; the Inquisition tortured, strangled, and burned men, women, 
and little children in Southern Europe, in France, in the Netherlands, 
and thus prevented the certain spread of the Reformation. Only 
yesterday the Vatican Council promulgated the decree of papal in- 
fallibility, and Leo XIII at once published his encyclicals, in which 
he condemns our whole system of democracy and its free institutions. 
And since the World War Rome has gained control of Poland, much 
of Germany, and has recovered much lost ground in Italy and France. 
Even Protestant nations like England serve her interests. Yes, Rome 
has grown strong once more and is planning to attack Protestantism 
along the whole line. So we must carry on the fight. 

But Luther contended for the faith against all error. He was no 
respecter of persons, but fought against all errorists. Scarcely had 
he begun the fight against the papists, when he found himself assailed 
by the Sacramentarians, by enthusiasts, or Schwaermer, as he calls 
them. When these went to the opposite extreme, overturning things 
indifferent or even good and true, Luther had to resist. His reforma- 
tion was conservative. He saw that popery and schwaermerism were 
at bottom alike, that he was fighting the same evil, human conceit 
and ambition. He foresaw that rationalism would either lead back 
into popery or prepare the way for Rome’s victorious advance. 

What Luther foresaw and foretold has now come to pass. Con- 
sider Protestantism in Europe to-day. What has become of the Lu- 
theran state church in Germany and of the Episcopalian state church 
in Great Britain? They still exist in name, but they have sadly de- 
generated. The High Church in England is Romanizing and has 
often proved to be only a bridge to Romanism; the Broad Church is 
steeped in the new theology, so that it can no longer offer any real 
resistance to a militant papacy. And conditions in the state churches 
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of Germany beggar description. Ungodly men who deny the Lord 
Jesus Christ occupy the chairs of theology and the pulpits. The mix- 
ture of Church and State and the enforced union of the Lutheran 
and the Reformed churches have at last ended in an insolent liberal- 
ism that has not only robbed the people of their faith, but has also 
weakened their social fiber. It has exposed them to revolution, social- 
ism, communism, anarchism. And Rome, of course, has profited; it 
is making capital out of this sad state of Protestantism. The Jesuits, 
formerly banished by law, have returned. The president of the 
Republic is a Catholic. And the effect of Rome’s great victory can 
be seen almost everywhere else on earth, in South America, in Spain, 
in Poland, in the Baltic Provinces, even in Italy and France. Yes, 
liberalism or rationalism in the Protestant Church has betrayed 
Christianity into the hands of Antichrist. This has happened in 
Europe; it will happen over here if we do not fight for the faith once 
delivered unto the saints. Let us bear this in mind and consider the 
Reformation from this point of view. It is timely. Like Luther we 
must fight. Yes, 


WE MUST FIGHT FOR THE FAITH. 
Let us consider — 


1. What we must fight for; 2. Why we must fight; 
8. How we must fight. 


1. 


The Apostle Jude exhorts us to “contend for the faith which was 
once delivered unto the saints.” We must, then, fight for the faith. 
He does not urge us to strive for money or goods, for any position 
we may occupy, or for any power we have or seek, but for the faith, 
the Christian faith. In Luther’s day priest and prelate were moved 
by ambition to struggle for honor, power, and enjoyment. Erasmus 
told the Elector of Saxony that Luther had to fight because he had 
touched the erown of the Pope and the stomach of the monks. Faith, 
to them, was only a means to seek preferment and make money. And 
how many ministers of to-day “run greedily after the error of Balaam 
for reward,” v.11, and “have men’s persons in admiration because of 
advantage,” v.16! Others conduct campaigns for social reform and 
reconstruction, for world peace and democraey. Away with creeds, 
confessions, doctrinal discussions and controversies! they ery. Deeds, 
not ereeds! is their slogan. But they engage in politics, thus aiding 
Rome, the greatest political machine in the world. No, we must con- 
tend for the faith, for our Christian Creed as set forth in the Scrip- 
tures and confessed in the Symbolical Books of our Lutheran Church. 
We must fight not only for the fundamental doctrines, but also for the 
entire counsel of God unto salvation, for the Bible, the whole Bible, 
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and nothing but the Bible. The inspired Word is merely the setting 
for that priceless pearl, the Gospel of Jesus Christ. Every word in 
the Bible is the inspired Word of God. Doubt, deny one truth, one 
fact, one word, and you must, if you are consistent, deny all Revela- 
tion. Rationalism and higher criticism have destroyed the faith of 
many. Liberalism in American Protestantism is but the development 
of Calvin’s and Zwingli’s rationalism. We must contend for the 
faith, for pure doctrine. 

The apostle states that the faith was once delivered unto the 
saints. These are the true believers, the true Israelites of the Old 
and the true Christians of the New Testament. They are saints even 
in the sight of God because they are sanctified by God the Father 
through faith in Jesus Christ. The faith was once delivered to these 
saints. It was revealed, given to them “once,” once for all. It is 
a finished product. Nothing can be added to it or taken away from it. 
There can be no question of development. There is no need of tradi- 
tion, or new revelation, or Christian consciousness, or experience. We 
have, and can have, no more than the Church of the first century. 
And every word of Scripture must be taken in its true, native sense. 
The Bible is plain and clear. It contains all man needs to save his 
soul. It is the faith of all Christendom to the end of time. Now, by 
the grace of God, Luther also came to the knowledge of the truth. 
This is the truth, the faith he contended for; this is the doctrine we, 
too, must defend and propagate. Paul the Apostle writes concerning 
it: “Though we or an angel from heaven preach any other gospel unto 
you than that which we have preached unto you, let him be accursed.” 
Gal. 1,8. And Christ the Master, the Son of God, says: “If ye con- 
tinue in My Word, then are ye My disciples indeed; and ye shall 
know the truth, and the truth shall make you free.” John 8, 31. 32. 

Yes, the truth will make you free, free from sin. Faith will save 
you. The Scriptures tell us what we must do to be saved. This is 
the reason why the apostle says in our text: “I gave all diligence to 
write unto you of the common salvation.” He refers, of course, to 
the salvation revealed in Holy Writ, wrought by Jesus Christ. He 
calls it common salvation, because it is for all, because all need it. 
Without it nobody can be saved. “All are under sin.” “All the world 
is guilty before God.” And “the wages of sin is death.” “Death 
passed upon all men for that all have sinned.” But “God made Christ 
to be sin for us.” “The Lord hath laid on Him the iniquity of us all.” 
He made “His soul an offering for sin.” He is “the Lamb of God 
which taketh away the sin of the world.” In Him “we have redemp- 
tion through His blood, even the forgiveness of sins.” In brief, Jesus, 
the incarnate Son of God, saved us from sin, death, and damnation 
by His vicarious atonement. “Neither is there salvation in any other.” 
Now this redemption is offered and given to man in the Gospel, which 
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“is the power of God unto salvation to every one that believeth.” We 
are saved, then, only by faith in Jesus Christ, the Christ of the Scrip- 
tures, the Christ of our Creed. Thus, in contending for the faith, we 
are fighting for the salvation of our immortal souls. And since it is 
common salvation, we are striving for the deliverance of mankind. Is 
not this, indeed, a good fight? Can we fight for anything better? 
What is material wealth compared with it? What is worldly wisdom 
beside it? What even personal or political liberty? Men struggle 
and die for these corruptible things. Ought we not to fight for our 
faith? for salvation? for final deliverance from every evil? for eternal 
bliss and glory in the presence of our God and Lord and Savior Jesus 
Christ ? 
2. 

Yet Jude is constrained to exhort, urge, us to contend for the 
faith. Yes, God Himself admonishes us. He says also elsewhere: 
“Stand fast in one spirit, and with one mind striving together for 
the faith of the Gospel.” Phil.1,27. And again: “This charge I com- 
mit unto thee, son Timothy, according to the prophecies which went 
before on thee, that thou by them mightest war a good warfare, hold- 
ing faith and a good conscience.” 1 Tim.1,18.19. But why must we 
“fight”? Is it not enough to treasure and hold what we have? True, 
it was delivered to us as a sacred trust. But are we not doing all 
that is necessary when we keep it for ourselves and our children and 
others? Why must we fight? A Christian is not contentious. “The 
servant of the Lord must not strive.” 2 Tim. 2,24. Surely no one 
opposes the faith? his own salvation? Yes, this thing, unnatural and 
monstrous as it is, happens. This is the saddest and most terrible 
thing in the history of mankind. Not only individuals, but also 
organizations, even denominations that pass as Christian, fight the 
faith. And they do it secretly as well as openly, blatantly, defiantly. 

The apostle describes these enemies in the fourth verse. He calls 
them impious, ungodly men. It could not be otherwise. A pious 
man, who fears God and stands in awe of His Word, would not fight 
against God, would not reject the only means whereby he might come 
to God. But ungodly men exist. Of course, they will not own their 
true character; they impose on others. But God knows and describes 
them as they are. The very fact that they oppose the faith reveals 
their true nature. It is important to know this. Now we know what 
sort of men we have to deal with, what our attitude must be, how we 
must treat them. They are our enemies, because they are God’s 
enemies. 

These men “were before ordained to this condemnation,” Jude 
writes. We must take this statement at its full value. It not only 
means that their coming was foretold. True, it was predicted, v. 14. 
They were “before of old ordained to this condemnation.” They re- 
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sisted the truth, hardened their hearts against it. So God gave them 
over to a reprobate mind. Luther asserts that he never heard of the 
conversion of an arch-heretic. And all who adhere to them expose 
themselves to the same condemnation. We must contend against 
these too. In joining the organization of heretical teachers they 
identify themselves with their principles and practises. And we must 
contend against them, for they aid and abet the false prophets. 

Furthermore, they have crept in unawares. They have entered 
the fold by stealth. God has not called them; the Church has not 
chosen them. They have not entered by the door, but have climbed 
up some other way. They are thieves and robbers. They have usurped 
their authority. We must fight them, as loyal subjects would fight 
any usurper or traitor. They creep in, steal in quietly. They avoid, 
decry, any strife — at first. They demand toleration, then equality ; 
but when they form the majority or get control, then they become 
intolerant and persecute. What are the liberals doing to-day? Always 
a menace; they at first would steal our faith and then rob us of our 
churches and schools. So we must fight. 

Finally, the apostle describes their ungodly deeds, v.15. They 
“turn the grace of God into lasciviousness,” v. 4, into license, espe- 
cially licentiousness. God is gracious; He forgives all sins for 
Christ’s sake. “Where sin abounded, grace did much more abound.” 
Rom. 5, 20. The “only wise God, our Savior,” has made us truly free. 
But these ungodly men turn this grace, this liberty, into unbridled 
license. They profess to be Christians, free from sin by the grace of 
God; but they act as if they were free to say or do just what they 
please. Some even practise lasciviousness, lewdness. In the tenth 
century three harlots, Theodora and her daughters Theodora and 
Marozia, governed and controlled the papacy. The Vatican was 
a harem. In the fourteenth century the papal court at Avignon was 
so profligate and lewd that it debauched the whole Church. At the 
time of the Reformation lasciviousness was quite general among the 
clergy and in the cloisters. And only yesterday the Philippine Com- 
mission found the same vile conditions in the Philippine Islands. 
And they obtain to-day in South America. 

They deny the only Master, our Lord Jesus Christ. Jesus is 
their Lord. He made them; He redeemed them that they might be 
His own and serve Him. He claims them, invites them to come to 
Him; but they deny Him, “deny the Lord that bought them.” They 
refuse to recognize Him, pay Him allegiance. The Antichrist at Rome 
has usurped His authority. He calls himself the infallible teacher of 
Christendom, setting aside the inspired Word of Christ. He forgives 
sins, ascribes works of supererogation to sinful man, delivers from 
purgatory; he beatifies and canonizes sinners, commends them to the 
faithful for veneration and invocation. He claims sole and absolute 
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authority in the Church, robbing the local congregation of its 
authority. Then think of the antichristian denominations and so- 
cieties, the modern lodge, especially the Masonic. It professes to 
worship the Supreme Architect of the Universe, a deistic conception, 
an idol, not the true God. It is a religion, but antichristian. It 
regards Christianity as sectarian and includes also all the false 
religions of mankind. It places the Mohammedan Koran beside the 
Bible. It teaches salvation by character and works. Therefore it 
denies, rejects, Jesus Christ, the true God and only Savior. God 
says: “Whosoever denieth the Son, the same hath not the Father.” 
1 John 2,23. And Jesus says: “If ye believe not that I am He, ye 
shall die in your sins.” John 8. “I am the Way, the Truth, and the 
Life; no man cometh unto the Father but by Me.” John 14, 6. 
Finally, consider the anti-Trinitarian denominations that pass as 
Christian, Unitarian, Universalist, Christian Scientist, Russellite, 
and the powerful element, liberal and insolent, in denominations that 
are officially Christian. They deny the fundamental doctrines of the 
Church, the deity and the vicarious atonement of our Savior. They 
are full of lodge-members, who control and determine their doctrines 
and policies, who have carried their antichristian religion into the 
Church. Higher criticism and the theory of evolution are employed 
by these ungodly men to destroy the faith. They decline to “cast 
down imaginations and every high thing that exalteth itself against 
the knowledge of God, and bring into captivity every thought to the 
obedience of Christ.” 2 Cor.10. They pretend to sit in judgment on 
“the hidden mystery that God ordained before the world unto our 
glory,” on things no one but the Spirit of God knows, on things they 
cannot know because they are spiritually discerned. 1 Cor.2. They 
violate the simplest rules of logic, of honesty and decency. They 
deny their Lord and Master Jesus Christ. They are traitors. And 
we must see them as they are. We must fight against them, for the 
faith once delivered unto the saints. 


3. 


We must contend earnestly. We must fight to a finish, for 
a decision. It will be an intense struggle. There can be no in- 
difference. Our enemies are intent on gaining their object. We may 
not connive at error, cooperate with our enemies, not even passively. 
Contenders in the games among the Greeks prepared for the contest, 
and when it took place, they set their minds on winning. Often it 
was a life-and-death struggle. The gladiator defeated in the arena 
at Rome was generally dispatched by his victorious opponent. Pris- 
oners taken in battle in those cruel days were put to death or sold 
into slavery. So the contender had every reason in the world to fight 
earnestly. Now, we have infinitely more at stake. Immortal souls 
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redeemed by the precious blood of the Son of God are to be won, or 
they will be lost forever. No wonder the apostle is constrained to 
exhort us. We must fight a good fight. 

We must fight with the right weapons. We are contending for 
the faith. This faith, the doctrine we believe, is contained in the 
Word of God. This ungodly men deny. We must, then, fight against 
them with the Word. That is the weapon God has given us for this 
purpose. Nothing else will do. The Sword of the Spirit, which is 
the Word of God, we must brandish. Force is useless, forbidden. 
Our enemies employ it; but God save us from this folly. Reason, 
logic, ridicule, may disclose the show of pretense, but only the Word 
can protect us and overcome our enemies. We are engaged in spir- 
itual warfare. The Spirit of the Lord must fight for us; and He 
operates through the Word. When the apostles went forth to win 
the world for Christ, when Paul set out to conquer heathendom, they 
had only one weapon, the Gospel of Christ, which is the power of God 
unto salvation. Later God commanded Martin Luther to take up the 
gage of battle flung at his feet by Rome. Princes offered him the 
protection of their castles and arms, but he declined. He knew that 
force would ruin his cause, that the Gospel alone would triumph. 
Zwingli died on the battle-field. The fanatics at Muenster soon saw 
their cause end in defeat. The insurrection of the peasants was 
suppressed in a bloody manner. Luther refused to sanction it and 
was roundly abused for his stand; but events only proved his wisdom. 
He fought with the Word; with the Word he won all his battles 
against the whole Church and the world of his day. Let us take this 
lesson to heart. A little word of Scripture can fell our enemies. 
Our fathers have put all their enemies to flight and defended the 
faith with the Sword of the Spirit, the almighty Gospel of Jesus 
Christ. 

We must fight confidently, with firm assurance of final victory. 
Jude addresses us as saints, sanctified by God the Father, preserved 
in Jesus Christ, and called. He says in effect: You belong to God. 
He has sanctified you in Christ, called you, and converted you to the 
true, saving faith, And He has hitherto preserved you in Christ. 
“You are kept by the power of God through faith unto salvation.” 
This is assured. He who has begun the good work will complete it. 
“Stand fast in one spirit, with one mind striving together for the 
faith of the Gospel, and in nothing terrified by your adversaries; 
which is to them an evident token of perdition, but to you of salvation, 
and that of God.” Phil. 1, 27.28. Thus God encourages us. We need 
not fear our enemies, be they ever so numerous, crafty, or mighty. 
“Ye shall not fear them; for the Lord, your God, He shall fight 
for you.” Deut. 3,22. Christ encouraged His disciples when He sent 
them forth to fight for the kingdom of heaven. Matt.10. They went 
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forth as sheep in the midst of wolves, a corporal’s guard against 
a world of foes; but they followed the Captain of their salvation, 
wearing the whole armor of God, the shield of faith and the helmet 
of salvation, and wielding the Sword of the Spirit, which is the Word 
of God, and— they conquered the world. Heathenism fell; Chris- 
tianity triumphed. Centuries afterward, when Antichrist sat en- 
throned in the Temple of God and made war with the saints and 
prevailed against them; when the Lord commanded His servant 
Luther to go forth and contend for the faith, then that good soldier 
of Jesus Christ, justified by faith alone, instructed by the Word of 
God, took up the fight and stood his ground in defense of the faith, 
alone, but undismayed; then he rallied the saints of the Lord and 
led them to victory; then he rebuilt the fallen walls of Zion and 
planted the standard of salvation on her lofty towers. Centuries 
again passed away. Revolution and rationalism, rebellion in Church 
and State, laid waste the land of Luther; for ungodly men had again 
crept in unawares and denied the Lord Jesus Christ. Our fathers 
suffered persecution because they contended for the faith. So they 
left their own country and went into a strange land, far beyond the 
stormy seas. There they settled and served the Lord according to 
the faith once delivered unto the saints. But certain ungodly men 
attacked them from without; others crept in unawares and opposed 
the truth. Our fathers were constrained to defend the truth, their 
faith. But they were undaunted; with all boldness and confidence 
they fought the good fight of faith. And God has signally blessed 
their loyalty. To-day we still have and hold the common salvation, 
because they contended so confidently for the pure doctrine of the © 
Scriptures. 

And now, fellow-soldiers of Jesus Christ (2 Tim. 2,3), we must 
carry on the good fight. The last campaign is about to begin. Satan 
knows that the Great Day of the Lord is at hand. He is gathering 
and rallying his forces for the last great battle. Antichrist has some- 
what recovered from the wound inflicted by Luther. He is preparing 
his last offensive. Ungodly societies and rationalists have all but 
finished their evil work in the Protestant Church, and hosts have 
fallen away from the faith and gone over to the enemy. The spirits 
of devils, working miracles, have gone forth unto the kings of the 
earth and the whole world to gather them to the battle of that Great 
Day of God Almighty. Rev.20. And what shall we do? Shall we 
say, Peace, peace! when there is no peace? Shall we do nothing when 
our enemies are already at the gates? Come, let us prepare! Let us 
strengthen the hands of our leaders, God-fearing men, wise and 
faithful. From their points of vantage, high up in the towers, they 
have seen the peril, the great need of strengthening our position. 
We must build and enlarge our schools and colleges. We must 
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prepare and train our young men for leadership. What if it does 
cost us much? As faithful soldiers we are ready to endure hardship, 
are we not? We must make the necessary sacrifice. Our fathers 
spent their money, their time, their blood, their lives for us. Surely 
we dare not do less for our children! Come, let us do it for Christ’s 
sake! He overcame death and hell for us, to the end that we might 
win the final victory. This is now in sight. And the prize is salva- 
tion, eternal salvation, the Holy City, the New Jerusalem, everlasting 
life and glory unspeakable and fulness of joy in the presence of our 
God and our Lord and Savior Jesus Christ. Amen. 


Columbia, Pa. Joun G. Soun. 


Dispofitionen über die zweite evangelifche Perifopenreihe 
der Synodalfonferenz. 


Neunzehnter Sonntag nad) Trinitatis. 
Matth. 6,19—23. 

Die Worte unfers Textes find der Bergpredigt JEju entnommen,. 
in welcher er „gewaltig und nicht wie die Schriftgelehrten” Tehrt. Wie 
in allen feinen Reden, fo offenbart fich auch in feiner Bergpredigt die 
Wbfidht, dem Volk zur Seligfeit zu dienen. Diefem Biwec diente ja fein 
ganzes Leben und Wirken. Und aus der Tatfache, daß er fo viele feiner 
Reden aus Eingebung feines Geijtes in der Heiligen Schrift hat nieder- 
fdreiben laffen, ziehen wir mit Recht den Schluß, dak diefe Whficht fich 
auf die ganze Menfdheit bi3 ans Ende der Tage erftrecdt, alfo aud auf 
und. — 3.19 warnt er bor einer feelengefährliden Luft des menfd= 
lichen Herzens, nämlich bor dem Tradten nad) irdifden Schäben, Geld 
und Gut, Ehre und Anfehen, Fleifchesluft und guten Tagen ufm. Wile 
diefe Dinge haben feinen Beftand; fie find „auf Erden“ und daher 
nichtig und flüchtig, und jtatt Nuben zu bringen, haben fie nur Schaden 
im Gefolge, den Schaden hauptfählich, dak fie um Glauben und Selig- 
feit bringen. Darum die wobhlangebradte Warnung des Heilandes! 
Dod nicht nur warnt der HErr vor feelengefahrliden Schäßen, fondern 
belehrt und ermuntert aud in bezug auf das Sammeln der Schäke, die 
„im Himmel“ find, alfo zur Geligfeit dienen. Wir wollen darum zu 
Herzen nehmen die Ermunterung des HEren: 


„Sammelt end Schäte im Himmel!‘ 
1. Sie find es wert. 
a. Welches find die wertvollen Schäße, die wir auf Ermunterung 
und Rat des Heilandes fammeln follen? Wenn mir bedenken, daß nur 


ein Gebdanfe den Heiland bon Etigkeit her (2 Tim. 1,9) vornehmlich 
befdhaftigt hat, nämlich die Seligfeit der Menfden im Himmel, dann 
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wird e3 nicht fchiwer fein zu erfennen, welches diefe Shake find. &3 ift 
a. der berfohnie Gott. Nun ift ja Gott durch Chriftum mit der ganzen 
Welt verjohnt, 2 Kor. 5, 19. Diefen verföhnten Gott erlangt der 
Menjch b. durch den Glauben an Chriftum SEfum, den Erlöfer, Apoft. 
16,31. Im Glauben nimmt der Menfoh mit feiner Giindenlaft feine 
Zuflucht zu dem Verföhnungsopfer des Heilandes, der einzigen Freiftadt 
(5 Mof. 35,6) für Sünder. Yn diefem Heiland hat er c. Vergebung 
der Sünden, denn an ihm haben mir die Erlöfung durch fein Blut, nam- 
lich Vergebung der Sünden, Kol. 1,14. Wo aber Vergebung der Sün- 
den ift, da ijt auch d. Leben und Geligkeit. Cwiges Leben und Seligfeit 
ijt ja das Biel, das unfer Gott für die Menfchheit fic) gefebt Hat. Und 
dabon hat er fic) auch Durch feinen gerechten Zorn über die Sünde nicht 
abbringen Yajfen. — Das find nun die Schäbe, bon denen der HErr 
redet. © tie wertvoll Alle irdifchen Sdhabe an Gold, Edelftein, und 
yas jonjt noch genannt werden mag, find nicht mit ihnen gu vergleichen. 
Sie, alle zufammengenommen, vermögen nicht, Gott mit uns zu ber- 
fühnen. Dazu find fie überhaupt nicht da. Nur die Shäbe „im Him= 
mel” vermögen da3. 

b. Und tie fider find diefe himmlifden Sage! C8 heikt B. 20, 
daß weder Motten noc) Mojt fie freffen, und daß die Diebe nicht nad) 
ihnen graben nod fie jteblen. Motten und Noit find Kräfte, welche 
Gegenftände gerfreffen und zerjeßen, fie alfo zeritören. Diebe zeritören 
fie nicht, fuchen fie aber dem Eigentümer zu entwenden. Und tvenn die 
Gegenstände wertvoll find, dann find die Diebe fo gierig danad), daß fie 
feine Mühe jcheuen, in deren Befiß zu fommen, jelbft wenn fie „graben“ 
miifjen. — Die himmlijden Schabe aber find folche, die nicht gerftort 
werden fonnen. Gie find in fi} jelber ungerjtorbar, find eben ,,himm- 
Ki“. Gott fpricht Sef. 54,10: ,,€3 follen wohl Berge meiden“ ufmw. 
Auch nüßt e3 den Dieben nichts, dak fie nach diefen Schäben zu graben 
und fie zu ftehlen fudjen. Pf. 33, 4: „Des HErrn Wort ift wahr- 
haftig” uf. Gott ift duch Chriftum mit uns verföhnt, und wir haben 
dur diefen unfern Heiland Vergebung der Sünden, Leben und Gelig- 
feit. Das fagt uns Gottes Wort, und darum find uns diefe Schäbe 
fider und geiiß. 

e. Und nun ermuntert der Heiland uns, diefe Schäbe zu „fam= 
mein”. Nach dem Grundtert ijt ein folches Sammeln gemeint, das 
a. Befiken, Behalten, zum Bee hat und b. Anhaufen, da man alfo 
nicht zufrieden ijt mit einigen wenigen Schäßen und dann mit dem 
Sammeln aufhört. C3 ift vielmehr ein fortmährendes, eifriges, emfiges 
Sammeln, ein Sammeln, das alles andere fahren laßt, um nur diefe 
Schäbe zu erlangen, wie jener Kaufmann tat, Matth. 13, 45. 46. 
Darum ermahnen aud die Apojtel 3.8. Kol. 1,11; 2 Betr. 3,18; 2 Kor. 
13,5. Beharren und Wahstum im Glauben ijt gemeint. Gebraud) 
der Gnadenmittel. (Lied 249.) Hausandadten, Befuh der Gottes- 
dienste, chriftliche Gefprade. 

24 
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2. &3 ift Leit, diefe SHhabe zu verfmergen. 

Der HErr verfihert uns, dag Motten, Roft und Diebe diejen 
Schäten nichts anhaben können. Einen Dieb gibt e3 aber, der fie 
ung gar zu gern rauben möchte; dad ift der Teufel. Gr twill fie natür- 
Lich nicht fürr fich — ihm find fie ein Greuel —, fondern er will nur, dah 
mir fie nicht befiben follen. Und meil er darin unermüdlich ijt, tft es 
leicht, daß ir fie berfdergen und ung fo um Glauben, Heil und Seligz 
feit bringen. Um nun aud dem vorzubeugen, ermuntert der HErr uns, 
im Sammeln diejer Schabe nicht müde zu werden. 

a. &3 heißt nämlich weiter im Text: B.22.23. Hier wird dur 
ein Gleichnis die Torheit und Gefahr gefchildert, die darin liegt, daß 
man fie durch die Sucht und Luft nach ivdifden um die himmlischen 
Güter bringen läßt. Das Auge führt dem Leibe Licht gu und lenft fo 
die Bewegungen und Tätigfeiten des Leibes. Das fann das Auge aber 
nur dann tun, wenn e3 „einfältig“ (haplous), das heißt, ungehindert, 
ungeftört, unberdorben, alfo gefund ijt. Sft das Auge aber ein „Schalf“ 
(ponaeros), da3 heißt, berdorben, franflich, unbraudbar, dann fann es 
dem Leibe nicht nüßen, und er ijt „finfter“. Er ijt in feinen Tätigkeiten 
ohne Führer und fich felbft überlaffen. Denn wenn das, mas dem Leibe 
Light zuführen foll, felber finjter ist, Dann muß naturgemäß die Finiter- 
ni3 im Leibe um fo größer fein, da er weder in fich jelbft Licht ijt nod 
fich felber Licht zuführen fann. Der geiltlide Sinn tft folgender: Sit 
das Auge der Seele „einfältig“, unverdorben, unverfinftert, gefund, alfo 
frei bon der Luft und Sudt nach den Dingen diejer Welt, dann fann e3 
ungehindert dem Leibe geiftliches Licht auführen; die Hriftliche Erfennt- 
nis, überhaupt der Geift Chrijti, fann dann den Leib regieren. Er= 
füllen aber böfe, fleijchlicde Lüfte die Seele, dann fann natiirlich der 
Seift Ehrifti feine Stätte in ihr haben und in ihre wirken. Die Folge 
davon ijt, daß Herz und Sinn berfinttert, geijtlic) blind find, und e3 
wird mit dem Menschen vermöge jeines natürlihen Verderbens nur 
immer ärger, Die geistliche Finfternis wird immer Dicer. 

b. Die Himmliihen Schäbe zum Befiten, zum Anhäufen fammeln, 
und zwar fortmahrend und eifrig, fann nur dann ungehindert gefhehen, 
wenn die Dinge diefer Welt uns nicht anfechten, mir Hingegen Luft 
haben zu den hHimmlifchen Dingen. Dann bleibt „das Auge“ der Seele 
„einfältig“, ungeftört und ijt gefchickt, dem Menfchen das Licht der feligz 
machenden Wahrheit zuzuführen. — Von Natur ijt dem Menfchen aller- 
dings diefes Licht nicht eigen, 1 Kor. 2,14. Auch hier gilt die Wahrheit: 
„Gott ijt’3, der in euch twirfet beide das Wollen und das Vollbringen 
nach jeinem Wohlgefallen.” Gott der Heilige Geift erzeugt in feiner 
Gnade durch die Gnadenmittel das „einfältige”, gefunde geiftliche Auge; 
er fchafft den Glauben, das neue geiftliche Leben, im Menfchen. 

ce. Anders aber verhält e3 fih, wenn die „Schäbe auf Erden” vom 
Menjhen Vefib ergreifen. Die verblenden ihn für Himmlifche Dinge; 
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denn irdijde und himmlische Dinge vertragen fich nicht miteinander, fie 
fliegen jich gegenfeitig aus. Man fann nicht Gott dienen und dem 
Mammon. 8.21. Darum hat ein Menfch, der das Herz an das Beit- 
liche, Srdifche, Hängt, feinerlet Qntereffe an folhen Dingen, die zur 
Geligfeit dienen. Die irdiihen Schäbe verfinftern ihn fo, daß er die 
Herrlichkeit der Himmlifden nicht erfennt, ja, fie für Torheit halt. Jene 
ftehen ihm höher als diefe, ja, nur fie find für ihn da. Somit verfdergt 
er die himmlifhen Sdhabe. Er hat feinen Heiland, feinen verfühnten 
Gott, feine Vergebung der Sünden, feine Seligfeit und ift fomit ein 
Kind des Verderbens. Das alles fann der Hang zum Kdifchen tun. 
Wie leicht ift eS daher, die wahren Shave zu verlieren! Und da aug 
der Gläubige den alten Adam nod an fic hat, fo trägt er aud nog 
immer die Gefahr mit fick, daß er die Shake im Himmel verliert. Wie 
wohl ift darum auch Hier die Ermahnung und Ermunterung des Getz 
landes angebradt: „Sammelt euh Shabe im Himmel!” 


Zwanzigfter Sonntag nad) Trinitatis, 
Matth. 7, 24—29. 

„Das tit wahrlilh der Prophet, der in die Welt fommen foll!” rief 
einjt da3 Bolf über SEjum aus nad der wunderbaren Speifung der 
Zunftaufend. Mit diefen Worten drüdten fie ihre Hoffnung aus, die 
fi auf 5Mof. 18,15 gründete. Und diefe Hoffnung war fein leerer 
Wahn; SEjus ift wirfli der bon Gott gefandte Prophet und Bot- 
fatter. WS folder hat er auch eine Botfchaft bon Gott, und fie ift 
eine gar wichtige. (Synodalfatehismus, Fr. 140.) — Goll nun diefe 
Botichaft unfers Propheten den von Gott gewollten Zivef an uns erz 
reichen, Dann ijt e3 unbedingt nötig, daß wir Menfchen ihn auch hören. 
Gr verfündigt uns den Rat Gottes zu unferer Seligfeit, und dieje feine 
Botfchaft ijt offiziell; denn nicht nur ift fie eine göttliche, fondern er 
felber, SGfus, der Prophet, ift wahrhaftiger Gott. Darum: 


Shr Menjchen, hört auf die Worte FEfu! 
Zapt uns 
1. lernen, wa3 das rete Hören diefer Worte ift; 
2. erfennen, wie weife e3 ift, Dieje Worte zu hören; 
3. bedenfen, daß e3 Gotte3 Worte Sind. 


1b, 

B.24. „... und tut fie”. Etliche Bere vor unjerm Text fagt der 
HErr dasfelbe mit den Worten: BV. 21; und fein Apoftel Jakobus: 
1,22. Was tft der Sinn diefer Worte? 

a. Unjere Tertestworte bilden den Schluß der Bergpredigt, und aus 
der Bemerfung: „Wer diejfe meine Rede hort” uf. geht hervor, dak 
der Heiland damit fic zunächft auf diefe Predigt bezieht. Darin gibt 


372  Di8pofitionen über die zweite ev. Perifopenreihe der Shn.-Ronf. 


er ja Unterricht hauptfälieh über die Heiligung, und darum Tiegt der 
Schluß gar nabe, der HErr Iehre hier die Seligfeit aus den Werfen. 
Da der Menfh von Natur das Gefeb im Herzen hat und das Cban- 
gelium ihm etivad Fremdes ijt, fo verfteht die natürliche Vernunft unter 
„Wort“ hier das Gefeß und folgert alsbald aus diefen Worten: Wer 
dag Gefes erfüllt, der ijt vor Gott gerecht; wer alfo die Geligfeit 
ererben till, der muß in guten Werfen mandeln. 

b. Whgefehen davon, daß der HErr Hier gar nicht von der Er- 
Yangung der Seligfeit redet, geht aud aus vielen Stellen der Heiligen 
Särift hervor, dak dem nicht fo tft, und daß dies auch nicht der Sinn 
diefer Worte JEfu fein fann. Nöm.3,28; Gal.2,16; Eph.2,8.9. 
Was meint der HErr bier mit „hören“? Die Worte „und tut” geben 
uns Aufflärung. C8 ijt nicht ein bloke3, unachtjames Hören gemeint, 
fondern ein aufmerffames, zu Herzen nehmendes Hören, ein Hören, das 
in die Tat umgefebt wird. Cin folches Hören fliegt aber nur aus einem 
duch den Glauben miedergebornen Herzen. Dieje 
Wiedergeburt gefchieht aber nicht durd) das Gefeb, jondern der Heilige 
Geift wirkt fie durch das Evangelium, 2 Kor. 3,6: „Der Buchftabe tötet, 
aber der Geift macht lebendig.” Nur der Gläubige hat Luft zum Gejck 
de3 HSErrn und „tut“ die Worte ICfu. Wer dem Evangelium glaubt, 
ver fich das im Evangelium in Gnaden frei angebotene Verdienft IEju 
aneignet, der hört auf die Worte SECju und tut fie gern und aus Danke 
barfeit gegen den Heiland. Die das Wort Gottes im Glauben ans 
nehmen, die tun de3 Gejetes Werfe, obwohl unvollfommen, und bee 
tweijen damit ihren Glauben. WAber meil fie fie im Glaubensgehorjam 
verrichten, find ihre Werke Gott angenehm. Alle „guten“ Werfe ohne 
Glauben find Sünde. Luther jagt: „Gute Werke ohne den Glauben 
find der törichten Sungfrauen Lampen ohne Sl.“ „Ohne Glauben tjt’3 
unmöglich, Gott gefallen”, Hebr. 11,6. Wo aber Glaube ift, da folgen 
rechte, gute Werke; der Glaube reinigt das Herz, Apoft. 15, 9. Der 
Herr redet Hier aljo bon einem Hören feines Wortes, das aus dem 
Glauben fließt. Das ift das rechte, gottgewollte Hören des Wortes 
Gottes, und darum, ihr Menfdenfinder, hört auf die Worte ACju im 
einfältigen Glauben! 

2. 

Das erläutert der HErr durch ein Gleidni3, BV. 24. 25. 

a. Wenn ein Huger, berftandiger Mann ein Haus bauen will, dann 
überjchlägt er vorher nicht nur die Kojten, fondern achtet aud wohl darz 
auf, daß er einen möglichft feften und fideren Grund und Boden findet, 
auf dem das Haus ftehen foll; denn er will das Haus niit für eine 
furge Zeit errichten; e8 foll möglichit Tange ftehen, e8 foll allen Stürmen 
und bofem Wetter widerftehen; und je fefter der Grund ift, defto fiderer 
fteht da3 Haus. — Ebenfo flug und weife handelt der, welcher Chrifti 
Worte hört und tut. Ein folder ift nicht bloß für diefes Leben, fon- 
dern vornehmlich für die Seligfeit gefchaffen. Das menjdlide Leben in 


” 
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diefer Welt ift aber infolge der Sünde mit vielen und manderlei und 
fortwährenden Widerwärtigfeiten umgeben. Da find die Verfuchungen 
Satans, die Verführungen und Locungen der Welt, die böfen Lüfte des 
dleifches — alle diefe ftiirgen gleich ftarfen Fluten und heftigen Stür- 
men auf den Menfdjen ein. Diefe mächtigen Feinde haben e8 darauf 
abgefehen, die Seele des Menfdjen ins etwige Unglüd, in die hölfifche 
Verdammnis, zu ftürzen. Trübfale, Ungft, Sorgen und alle andern 
Kümmernifje begleiten fie und maden diefe Welt zu einem Vorhof der 
Hölle. Gelbjt gegen unfern HErrn YEjum find fie mit aller Macht an= 
gelaufen. Aber gegen ihn haben fie nichts vermodt, er hat fie alle itber- 
munden; dazu hat er ja Fleife und Blut angenommen und ijt unfer 
Heiland geworden. Wer nun im wahren Glauben auf dem Felfen des 
Heils, SEfu Chrifto, fteht, wer dem Worte FEfu im Evangelium gläubig 
traut, Der tft gegen alle diefe Anläufe fejt gegründet und ift mohl- 
geborgen. Wer den Worten SEfju folgt, wer auf fie hört und fie tut, 
und fet der Widerfpruc) bon feiten der Feinde auch nod fo heftig, der 
fteht fejt und ficjer, er folgt feinem Grrlidt. Er behält dann ein ruhiges 
Gemifjen, einen freudigen Mut und erfährt, wie die Widermärtigfeiten 
unberridteter Dinge guriicprallen müffen. Und bor allem wird er der 
Gnade Gottes, der Vergebung feiner Sünden und der Seligfeit immer 
geivijjer. Wie meife, toie Flug daher, SEju Worte im Glauben zu hören! 

b. Hingegen, wie töricht, wie überaus töricht ijt eg, das nicht zu 
tun! 3. 26. Das auf Sand oder ungetvijjem, fchlipfrigem Boden 
ftehende Haus ijt in jeder Hinficht leichtfertiq gebaut. ES fann von 
außen geradefo ausfehen wie das fejt gebaute; aber alle noch fo [hönen 
Karben, mit denen e3 angeitrichen fein mag, vermögen hier nichts, fie 
find nur Tünde. Regen, Fluten und Sturm reißen gar bald das Kunz 
dament fort, toafden die Linde ab und offenbaren den wahren Wert 
des Gebäudes. — Der HErr mill mit diefen Worten die Heuchler unter 
den Hörern feines Wortes befchreiben. Das find folche, die nur aufer- 
lic) SEfu Worte hören, fie aber nicht zu Herzen nehmen und darum auch 
erjt recht nicht danach tun. Üußerlih merft man feinen Unterfchied 
zwischen ihnen und den rechten, wahren Chriften. Sie gehören zur jicht- 
baren Rirde und beteiligen fic) gerade wie die andern an den Werfen 
der Kirche. Sie feheinen im Gewwiffen auch ruhig und zufrieden zu fein. 
Das alles ift aber, wie gejagt, nur äußerlich. Man nennt fie Kopf und 
Maulcriiten. C8 fehlt ihnen der Hergensglaube, und darum find fie 
nieht auf den rechten Heilsfelfen gegründet. Shr Fundament ift ihre 
eigene, dur) die Erbfüinde verdorbene Gerechtigkeit, die Gott ein Greuel 
ift und darum weder Halt nod) Schuß bietet und die Probe nicht aus- 
hält. Die Folge ift, daß die Verfuchungen des Teufels und der Welt, 
die böfe Luft des eigenen Herzens jtärfer find und die geheuchelte Linde 
bald abmwifchen. Und gar wenn Unruhe des Getviffens fie überfommt, 
dann fällt bei ihnen alles gleich einem Kartenhaus in fic) zufammen. 
Sie haben mit Chrifti Worten feinen Ernjt gemadt, und nun zeigt es 
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fich, daß fie Den wahren Chriftenglauben nicht im Herzen haben, daß fie 
fomit geiftlich tot find. Sie find nicht auf den Felfen des Geils, Chri- 
ftum, gebaut und gehen fomit der Seligfeit verluftig. Wie töricht darum, 
nicht auf Chrifti Worte zu hören! Wie meife hingegen, das zu tun! 


3. 


Und exit recht folltet ihr Menfchenkinder auf ICju Worte hören, 
weil fie Gottes Worte find. ES heikt zum Schluß: BV. 28. 29. 
Wir Iefen dasjelbe nicht nur in Verbindung mit der Bergpredigt, jon- 
dern auch Marf. 1,22; Vuk. 4, 32. 

a. Das Volk war e3 gewohnt, ihre Lehrer, die Schriftgelehrten, 
über geiftliche Dinge reden und lehren zu hören. Diefe wuhten nur bom 
Gefeb zu reden und e3 mit ihren Auffäßen zu verdunfeln; ja, fie ftellten 
thre Wuffabe über Gottes Wort, Matth.15,2,3; Marf.7. Damit be- 
lafteten fie die Gemwijfen des Volfes, aber e3 drang nicht ins Herz. — 
Was KEfus redete, war dem Volk etwas ganz Neues, fo neu, dak es 
fih entfebte. Seine Rede ging in die Herzen und madte einen über 
mwältigenden Eindruf. Das Bolf entfewte fich nicht fomohl über die Art 
und Weife feines Redens als vielmehr über den Anhalt feiner Rede; 
denn e3 heißt: „Das Volk entjabte fich über jeine Lehre.“ Und das 
tft auch nicht zu vervundern, denn SEfus ift mwahrhaftiger Gott, 
und wie Gott den Menjchen unbegreiflich ift, jo auch fein Wort. Wenn 
er redet, dann redet die göttlide Majejtät, der HErr Himmels und der 
Erde. Sein Name ift über alle Namen, und in dem Namen SEfu 
mülfen fich beugen alle derer Knie, die im Himmel und auf Erden ufiv., 
Phil. 2, 9—11. Gein Wort ift alfo Gottes Wort. 

b. Die Wort redet er auch als Menjd im Auftrag Gottes, Yoh. 
1,18. Seine Worte dienen zur Seligfeit der Menfden; denn indem er 
una berfündigt, was er in des Vater3 Schoß gehört hat, offenbart er 
ung den Heilsrat Gottes. Das macht ihn zu unferm Propheten. Somit 
find feine Worte a. Heilbringend, Yoh.5,24. &3 ift darum nicht 
im geringiten eine Anmaßung, wenn er fpricdt: „Die Worte, die ich rede, 
die find Geijt und find Leben“, Yoh. 6,63; db. wahr. Darum gilt auch 
bon feinen Worten: „Des HErrn Wort ift wahrhaftig“ ufiw., Pf. 33,4. 
Seine Auslegung des Gejetes in der Vergpredigt und fein Evangelium. 
Wer daher auf die Worte JEju hört und fie tut, das heißt, wer in feiten 
Glauben an das Wort YEfu jteht, der baut nicht auf Gand, auf un- 
gemwiljes Menfchenmwort, jondern ift gegründet auf dem gottlid) feften 
Grund des eigen HeilS und betrügt fid) nicht; denn QEfu Wort ift 
Gottes Wort. 

Darum, o Menfch, Höre auf die Worte ACfu! 37.1.M. 
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Einundzwanzigfter Sonntag nad) Trinitatis, 
805.5, 1—9. 

Die große Offenbarung der Herrlichkeit de3 SErrn auf dem Verge 
der Verflärung war zu Ende. Mofes und Elias waren wieder in den 
Himmel guritcgefehrt. Die Jünger blicten auf und fahen niemand 
„denn KEfum alleine“. ICjum allein zu fehen, ijt „volles G’nügen, 
Fried’ und Freude“. YEfus ift der Chriften ein und alles, weil er alles 
in einer Rerjon ijt: Prophet, Hoberprieiter, König; Heiland, Hirte, 
Richter und auch der große Arzt, wie er fpridt: „Ich bin der SErr, dein 
Arzt”, 2Mof. 15,26. Das verlefene Gotteswort führt ung bor Augen 


SEjum, den großen Arzt, in Bethesda. 
Unfere Aufmerffamfeit wird gelentt 


1. auf da3 große Kranfenhaus, 
2. auf die Not des langjährigen Patienten, 
3. auf die Wunderhilfe des großen Arztes. 


1. 


a. B.1—3. Das Hofpital. IEfus war auf dem Wege nag 
Serujalem, um an einem Fejte, vielleicht dem Purimfefte, teilzunehmen. 
Er 30g ein durd das Schaftor, durch welches die Opferfchafe eingetriehen 
und dort in einem Haus oder einer Hürde zum Verfauf gehalten wurden. 
Nahe dabei war ein Teich, der durch eine Duelle gefpeijt wurde. Um 
Diefen Teich waren fünf Hallen gebaut, in denen die Kranfen, während 
fie auf Heilung marteten, Schuß gegen Wind und Wetter fanden. 
Diefes Hofpital führte den fehönen Namen „Haus der Gnade“ oder 
„Haus der Barmherzigkeit”, weil dort vielen die Gnade der Genefung 
zuteil wurde. C3 war eine rechte Segensanitalt. — Das find auch jebt 
noch die Hofpitäler, befonders wenn man dort auch die Ütrmiten, Clende- 
ften aufnimmt, die verlafjen find und nichts haben zu bezahlen. Nechte 
Hofpitäler find Häufer der Barmherzigkeit. Den Segen folder Kranfen- 
bäufer haben auch Glieder unferer Gemeinden fdon erfahren, wenn 
ihnen in fchtweren Kranfheiten zu Haufe nicht die angemefjene Behand- 
Yung zuteil werden fonnte. &3 ift lobensivert, daß man auch in unfern 
Kreifen immer mehr folde Bethesdas baut. — Welches Elend trat in 
diefen Hallen den Befudern vor Augen: Blinde, Lahme, Dürrel 
Solhen Sammer, folche Not und jolde Schmerzen finden tvir noch heute 
in den Kranfenhäufern. Cin Befuch der Hofpitäler ijt für Gefunde recht 
heilfam. Da fann einer, der mit jeiner Lage fehr unzufrieden ift, recht 
zufrieden werden, und wenn er ein Ehrijt ijt, wird er danferfüllten 
Herzens gegen Gott, der ihn vor folhem Elend unberdientertveife be= 
mwahrt hat, nach Haufe gehen. — Welch jhredliche Folgen Hat doch die 
Giinde für die Erdenbetwohner! Wir miifjen flagen: „Es ijt allhier ein 
Sammertal, Kreuz, Not und Triibjal überall!“ 
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b.B.4. Die wunderbare Heilquelle. Gott machte das 
Wafler durch ein Gefchäft der Engel von Zeit zu Beit fo heilfräftig, daß 
e3 bon allerlei Seuchen befreite. Das Wunderbare tritt recht deutlich 
dadurch hervor, dak diefe Heilkraft nicht beftändig im Waffer lag, und 
daß nur der Erfte geheilt wurde, wenn das Waffer aufwallte. Ratio- 
naliftifde Erflärung ijt durch die Art der Befdreibung rein abgefdnitten. 
— Noch jet gibt e3 viele folder Heilwaffer an berfdiedenen Orten auf 
Erden. Greift nun Gott bei diefen auch nicht fo in die Augen fallend, 
fo wunderbar ein, fo mwiffen wir Chriften doch, daß Gott die befondere 
Heilkraft in die verfchiedenen Quellen gelegt hat zum Wohl der Kranfen. 
Wir geben nicht der Natur, dem erdadten Gößen fo vieler, jondern dem 
Hören und Schöpfer der Natur Ehre und Dank. 


2% 


a. 8.5.7. Der Patient. Achtunddreigig — 0 fo lange! — 
Sabre Frank, Hilflos gelegen. Welch ein Yammer und Elend liegt in 
diefen furzen Worten! Denke dich hinein, du, der du fo oft ungeduldig, 
mipmutig wirft, bet Aleinigfeiten. Dazu fommt — verlaffen. Er hat 
feinen, welcher ihm einen LiebeSdienft ertweijt, ihn führt, ftitet, ins 
Waller hinablakt, wenn das Waffer heilfraftig aufjprudelt. So fommt 
er nun all die Sabre jedesmal zu fpät ins Waffer. Traurig muß er 
mühfam zuriicfriedjen auf fein Lager, wenn wieder einer geheilt fröhlich 
das Gnadenhaus verlaffen fann. Wie meh wurde e3 ihm da im Herzen 
und Gemüt! Wir hören aber nicht, daß er murrt, mit Gott und Menz 
fen hadert. Nur eine leife, traurige Klage fommt über feine Tippen, 
als der Herr ihn fo liebreich, wie e8 wohl noch feiner getan hat, anredet. 
Das Gegenteil hatte er wohl {chon oft erfahren: Tieblofe Härte, wenn 
er im Gedränge uniwirfd beifeitegeftogen wurde. — Gn unfern Rranf- 
beiten und Leiden wird e3 ung fehr heilfam fein, das Bild diefes Kranken 
in feiner großen Not lebendig bor Augen zu haben. Wie furz und leicht 
find meiften3 unfere Krankheiten im Vergleich mit feiner Lage! Wir 
haben liebevolle Pflege; die ganze Familie und wohl auch Freunde be- 
miigen fic) um uns auf unferm Lager. Wie mürrifch find wir, mern 
unfer Leiden nur einige Woden toahrt! Wie oft machen wir da unfern 
Lieben das Leben recht jauer durch Nörgeln, Klagen und Murren — 
nichts fonnen fie uns recht machen! Wir Hagen wohl auch Gott an, daß 
er gar nicht rect an uns handle, und fein Menfd fo zu leiden habe als 
gerade wir. Hier fünnen wir große, adhtunddreißigjährige Geduld und 
Ergebung lernen. Gott gebe, daß wir diefe nötige Lektion recht lernen! 

b. 8.6. Des Arztes Hoffnung erwedende Frage. 
„Willit du — du twillft wohl gern — gefund werden?“ fo fragt der 
große Arzt. Das find nicht leere Worte, wie Menfaen wohl fragen, um 
ettvas zu jagen. Gar eigentümlich berührt diefe Berfon, feine Art und 
Weije, der Klang feiner Stimme das Herz diefes Mreugtragers. Der 
HErr hat fich gerade diefen auserfehen; feinetwegen ift er nach Bethesda 
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gefommen. Die Zeit des Leidens und der Prüfung twar nun vorbei. 
Gottes Stunde war für ihn gefommen und mit ihr der rechte Arzt, der 
ohne Heilquelle, ohne Arznei, unmittelbar heilen fann. — Nein, auch 
uns hat Gott nicht vergefjen, wenn e3 auch oft fo feheint. Keine Sekunde 
faumt der HErr, wenn die von Ciwigheit feftgefebte Beit der Hilfe ge- 
fommen ijt, wenn die Prüfung den beabfichtigten Zived bei ung erreicht 
Hat. Gerade den Elendeiten fchlägt Gottes Vaterherg in heißer Liebe 
und Erbarmen entgegen; gerade der Verlafjenen nimmt Gott fi an; 
gerade die Lazarufje jucht er auf. Wenn die Not am größten, ift Gott 
mit feiner Hilfe am nadjten. Tröfte dich, du Verzagender: die Stunde 
fommt getvif, da dein Gott dich fragt: Willft du gefund werden, fei e3 
zeitlich, fei eg ewig? Harre des Herrn! 


3. 

2.8.8. Die Wunderhilfe des Arztes. Kein irdifches 
Mittel braucht diefer Arzt zur Heilung langjähriger Krankheit. Gein 
Almadtswort ijt völlig genügend, das Wunder zu bewirken. Gtehe 
auf, du Liegender; gehe heim, du Gelähmter; trage dein Bett mit fort, 
du Gebeilter! So fann nur diefer große Arzt, fo fann nur der {preden, 
der Gott ift, „mächtig bon Worten und Taten“. — Er ift noch jebt der 
große Wunderarzt in aller unjerer Krankheit. Wohl follen wir menjch= 
Yiche strate und Arzneien gebrauden. Gott will ordentlidertveife durch 
Mittel wirken. Niemals aber wirft er durch Zaubermittel, Bejpredung, 
Christian Science ufiv. Das ijt Teufelswerfl Kein Chrift fann folche 
Mittel gebrauchen, ohne fich bon Gott Ioszufagen. — Auf die Mittel, die 
wir brauchen dürfen und follen, jollen wir aber nicht unfer Vertrauen 
feben, fondern auf den lebendigen Gott. Das Almadtswort, das er, 
über die Heilmittel gefprocdhen hat, gibt die Heilfraft. Das vergeffen 
wir aber oft und machen die Mittel zu Gößen. Beten follen wir zu 
Gott, daß er die Mittel wirffam made. Das Gebet vermag viel. Ver- 
geffen wir das Beten nicht! 

b. 8.9. Der Glaube des Kranfen. Gottes Heilswort 
fann nur im Glauben ergriffen werden. Wenn der Glaube dem Wort 
traut, jo tut er große Dinge. Darum fpricht der HErr fo oft anftatt: 
„Mein Wort“, oder „Sch habe dir geholfen” — Dein Glaube hat das 
getan! — Der Kranfe glaubt. Er denkt nit: Sch fann nicht aufftehen, 
fondern er fteht auf. Das Wort hatte den Glauben erivedt, und beim 
Aufftehen, bei der Glaubenserweifung, tritt das gefprodene Heilswort 
in Wirfung. Der Kranke ijt gefund und ftarf. Welch ein Arzt ijt unfer 
YEjus! Wie mächtig ijt fein Wort! — Wohl dem, der ihm völlig ver- 
traut, auch in unmöglich feheinenden Fallen! Tun wir, mas der HErr 
gebietet; nehmen mir, twas er verheißen hat, wenn es aud gegen aller 
Menfden Gebot und Meinung ift. (Sene Heilung gefdah am Sabbat.) 
Dann werden wir erfahren, daß alle Dinge möglich find dem, der da 
glaubt, und werden die Herrlichkeit und Hilfe des Herrn fchmecen, der 
da fpricht: „Ich bin der HErr, dein Arztl“ OR. Biehler. 
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Zweinndzwanzigiter Sountag nad) Trinitatis. 
Qu. 8,27—39. 

Der Tag wird fommen, da aller Knie fich beugen werden und alle 
befennen müffen, daß SEfus Chriftus der HErr fei, zur Ehre Gottes des 
Vaters. Die Myriaden Engel und alle jelig Vollendeten werden e3 mit 
großer Freude tun, die Höllifchen Geifter aber und die Verdammten mit 
Wut und Entfeben. Doch jebt fchon ijt unfer HErr der abjolute Welt- 
regent, dem alle Mächte unterworfen find, ohne deffen Zulafjung aud 
die Teufel ung fein Haar friimmen fünnen. Gie find nur Gottes „Ket- 
tenhunde“, denen er die Kette lang oder furz läßt, je nach feinem Rat 
und Willen. In den Wirrfalen diefes Lebens ijt es höchit tröjtlich für 
uns zu twiffen, was in unferm Text auf3 flarjte proflamiert wird: 


Eins, Gottes Sohn, der abjolute HErr aud der Teufel. 
1. Dies geftehen die Teufel felbft fnirfhend zu. 
2. Die Gadarener aber mweifen diefen HErrn im 
Unglauben ab. 
3. Der Befreite predigt diefe frohe Bot{ daft. 


As 


a. 6.27.29. Das Witten des Teufels. Der Teufel hatte 
den armen, bon ihm bejfetjenen Menjdhen in eine milde Beitie berz 
wandelt, fo daß er nadend, ohne Scham und briillend die Gegend Tag 
und Nacht durdhftreifte. Ex wohnte in Feljenhshlen und fiel die Wan- 
derer in blinder Wut an. Niemand fonnte ihn zähmen, denn in teuf- 
lifer Kraft zerriß er Bande und Ketten. Seit langer Beit trieb ihn 
„die Legion” im graujamen Spiel durch die Wülte. ES war für den 
DBefeflenen felbjt eine furchtbare Qual, wenn er bon feinem Tyrannen 
in Feuer und Waller, in [chreelihen Krampfen herumgemorfen und verz 
anlapt wurde, mit [harfen Steinen fein Fleifd zu zerreigen, Matth. 8, 
28— 34; Mark. 5, 1—20. — Sole Befeffene gab e3 zur Zeit Chrijti 
fehr viele. © gibt auch jebt noch jolde. ES ijt über alle Maßen fehred= 
lich, wenn der Teufel von dem Leibe eines Menfden Befik nimmt. Bez 
denfen tir aber auch wohl, dak der Teufel alle Seelen der Ungläubigen 
in jeiner Gewalt hat und mit ihnen fein graufames Spiel treibt; daß 
ex jtet3 der abgejagte Feind der Menfdjen ijt, defen einziges Gejchäft 
im Verderben und Verftdren befteht, ganz gleich, ob er twiitet und tobt 
oder lodt und reizt, ob er al3 Teufel oder al3 Engel des Lichts fich zeigt. 
Geben wir ihm doch ja feine Gewalt über ung! 

b. 8.28.29a. Das Zeugnis des Teufel. AEfus wollte 
gerade fein Machtwort fprechen, da reißen die Teufel den Befeffenen 
nieder in den Staub und fehreien ihr erfchütterndes, Angft und Entfeßen 
offenbarendes Befenntnis heraus: Was ift zwifhen mir und dir, 
siwifhen Belial und Chrifto, swifden der Schlange und dem Schlangen- 
treter, gtvifden dem Starken und dem Stärferen? Sie kennen ihn 
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wohl, SCjum, den Weibesfamen, der da ift der Sohn Gottes, des Aller- 
hödjiten, gegen den fie revoltiert haben, aber unterlegen find, der fie mit 
eivigen Banden gebunden hat zum Tage des Gerichts; der fie in ewige 
Zinjterni3 gefchleudert, ihnen ein etvig zehrendes Feuer bereitet hat und 
fie in ewige Qual und Pein werfen wird. Bor diefer Qual haben die 
„Duälgeijter” entjeblides Grauen. Du Sohn Gottes, mwillft du das 
jest fdon, „ehe es Beit ijt”, tun? — © meld ein Beugni3! Der 
Teufel muß befennen: JEjus ijt der Sohn Gottes im höcjiten Sinne 
de3 Wortes. Der Ergfeind Gottes fpridt e3 aus! Hört es, nehmt e3 
zu Herzen! Da wagen „Kirchenleute“ nod zu leugnen, was felbit der 
Züurft der Finfternis zugeitanden hat. Wie groß wird ihre Verdammni3 
fein! — Wie getroft fonnen aber wir unfer Befenntni3 ablegen: „Ich 
glaube, daß SCjus .. . in Cwigfeit geboren“ | Gott der Vater hat ge= 
zeugt bon feinem Gohne; der Heilige Geift zeugt aud von Chrifto; der 
HErr felbit aber hat es taufendfaltig beiviefen; der Teufel geiteht eg mit 
Entfeben zu: SEfus ift Gottes Sohn, ein HErr auch der Teufel! 

ec. 3. 30. Der Name „Legion“ Schredlihl Legion — 
etiva jehstaufend Teufel! Mtyriaden böfer Geifter find an der Arbeit, 
die Mtenfchen zu verderben; fie gehen umber wie brüllende, heiphung- 
tige, wütende Löwen. Auf uns Chrijten haben fie es befonders ab- 
gejehen. Sie haben acht auf die Kinder Gottes. Nur im Glauben fann 
man ihnen twiderftehen. Wachen mir! Gie find „uns näher als das 
Hemd auf dem Leib”! (Xuther.) Beten wir! 

d.B.31—83. Die Bitte der Teufel. Nur nicht jchon jebt 
in die Holle! — das ijt ihre Bitte. In andere Menfchen fahren, das, 
twifjen fie, dürfen fie nicht. Go erbitten fie jich die Erlaubnis — merfen 
tir dieg3 ja wohl —, die Zulafjung, in die zweitaufend Gaue zu fahren. 
Der HErr erlaubt es ihnen. Yn rafender Eile jtürzen die Säue fi} in 
den See. — Der Teufel ijt ein Mörder von Anfang. Gottes Kreaturen 
zu zerjtören, das ift fein Clement, feine Luft und Freude. Noch Heute! 
Er gebraucht, wie bei Hiob, wilde Kriegsleute, Sturm und Erdbeben, 
um unfer Eigentum und Leben zu berderben. Auch wir haben feine 
Zeritörungswut, die er in den jüngst verflojfenen Jahren gezeigt hat, 
noc Tebhaft im Gedächtnis. — Warum erlaubt das der Herr? Bur 
Strafe der Gottlofen und zur Züchtigung feiner Kinder. Wir jollen den 
Teufel fennen lernen als den großen Zerftörer, feine Gewalt fürchten 
und ein Abbild haben, wie er an den Verdammten in der Hölle wiiten 
wird. Nie aber follen wir vergeffen, daß der Teufel ohne unferd Vaters 
gnädigen Willen und Zulaffung uns fein Haar friimmen fann und darf. 
Gr ijt nur ,Kettenhund” | 


a. 8.3436. Der Schreden in der Stadt. Die Hirten 
verfünden in der Stadt, twas da gejchehen fet. Die Stadt gerät in größte 
Aufregung. Hinaus ftrömt das Volf. Sie jehen den Befelfenen geheilt 
und ihren „Gewinn“ dahin. Abergläubifche Furcht ergreift fie, Hält fie 
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ab, den, der das getan, ihren Grimm fühlen gu laffen. — Go nog heute! 
Welde Aufregung, wenn „Naturgewalten“ großen Schaden an Cigen- 
tum anridten, welche Aufregung in der „Stadt“! Die Menfden wollen 
aber nicht erfennen, dag dies Vorboten des Endgeridts find, und daß 
fie dadurch zur Buße gerufen werden. Gie laffen es fic) nicht gum Heil, 
fondern zur Verbitterung gegen Gott dienen. 

b.B.37. Die Abmweifung des HErrn. Den Beweis hatten 
fie bor Augen — den Gebeilten —, dak SE{us der gewaltige HErr tit 
im Himmel und auf Erden und unter der Erde; aber, jie meinen, zu 
ihrem Schaden. Sie fiirdten ihn, anftatt an ihn gu glauben. Der 
Berluft jchmerzt zu fehr. Sie mweifen den HEren in der Form einer 
Bitte von fih. Sie liebten den Mammon und hapten Gott. — Genau 
das Bild der Leute unferer Tage! Weil SEfus, der Heiland, jtörend 
eintritt bei dem Jagen nach Reichtum, weil man als Chrift viele Ge- 
legenbeiten, „Geld zu machen”, nicgt ausnüsen darf und fann, weil man 
als Chrift bereit fein muß, alles zu verlaffen, deshalb mweifen fo viele 
SEfum von fich und verwerfen ihn. Sie beugen ihre Knie dem, der 
ihnen die Reiche der Welt und ihre Herrlichkeit jo verlocend zeigt. Der 
Mammonsdienit ift neben dem Fleifchesdienft heute noch das große Hinz 
dernis des Glaubens. — YEfus drängt fich als Heiland feinem auf. Er 
geht, wenn man ihn im Unglauben abiveijt. Der Mammonsdienft ijt 
auch in die Kirche eingedrungen. Viele wollen reich werden und fallen 
in BVerfuchung und Strike, in torichte, IHadlihe Lüfte und gehen bom 
Glauben irre. Schredlidh, wer den Sohn Gottes als Heiland vermwirft! 
hm, als Richter, fann er nicht entgehen! 


3. 

a. B. 38. Die Bitte des Geheilten Welcher Glaube, 
melde Liebe und Danfbarfeit jpricht fich aus in den Worten: „Ich 
möchte immer bei dir bleiben und hingehen, two du Hingehit, mein Retter 
aus der Gewalt des Teufel3l“ — Go bitten auch ir, die wir dem 
Teufel entrijjen find: Lied 174,1. Bei YCfu allein find wir fiher und 
geborgen vor des Teufels Lift und Trug. — „Laffet uns mit I&fu 
ätehen“ (Lied 278), mit ihm leben, leiden und fterben! 

b. 8.39. Die ibm gewordene Miffion. AEfus will ja 
bei ihm bleiben und ihn als feinen Sünger halten. Er hat aber Größeres 
mit ihm bor, als die Bitte in fich fchlieft. Er mill ihn als Heiden- 
miffionar im Gebiet der zehn Städte gebraudjen. Cr foll das Heil 
denen predigen, welche den Heiland von fich getwiefen haben. Welches 
Erbarmen! Er foll eine Tatpredigt des Heils in JEfu fein, ein Zeuge, 
dem nicht twiderfprochen werden fann. — Der Schüler fein wollte, geht, 
gehorfam dem Wort, als Lehrer in feine Heimat und predigt die großen 
Dinge, die er an fich erfahren hat — die Erlöfung vom Teufel und bon 
des Teufels Werk und Wefen. Gemwiß nicht vergeblich. — So fendet der 
HErr jeden Gläubigen aus, gunddft in „feine Stadt”. Er foll fagen, 
iwie große Dinge der HErr an ihm getan hat, indem „er ihn exlöft hat 
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bon allen Sünden, . . . unfehuldigen Leiden und Sterben”. Wir Ge= 
retteten jollen Retter fein, vielen zum Heil. Wie befhämt uns aber 
diefer Geheilte! Wie ftumm bleiben wir, mährend doch unfer Herz 
überfliegen follte und ,ausbredjen”! Seder Chrift foll ein Prediger 
fein de3 felbfterfahrenen Heils in feinem reife, „anhebend in Yeru- 
jalem” und gemeinjdaftlic) „bis ang Ende der Erde”, damit viele gum 
Glauben fommen an den Sohn Gottes, der ein HErr ift auch der Teufel, 
und mit ung fingen: ied 158, 3. R. Piehler. 


Dreiundzwanzigfter Sonntag nad Trinitatis, 
305.7,1—13. 

Hebr.1,1.2b. BEfus Chrijtus ift felber der größte, getvaltigfte 
und im Grunde auch erfolgreihite unter allen Predigern des Cpan= 
geliums getvefen. — Üußerlich hat eS aber am Ende feiner Erdenlaufz 
bahn nicht danach ausgefehen. Da war er ganz bon Menfchen verlaffen, 
felbjt bon feinen nacmaligen Apofteln. Aber {chon vorher hatte fis 
nicht nur die große Mafje des Volfes gegen ihn gewandt und zu feinen 
Zeinden gefdlagen, fondern e3 Hatten fic) auch bereits viele feiner 
Sünger bon thm abgewwandt. Unjer Lert fällt in die Zeit der fhärfiten 
Scheidung für oder wider FEfum. Und fo ijt e3 dem HErrn Chrifto in 
feinen menjdlicjen Boten, den Predigern de3 Evangeliums in der Welt, 
je und je ergangen. Wo das Evangelium neu auf den Plan fommt, 
wie zur Zeit Zuther3 in Deutfchland oder zur Beit Walther hier in 
Amerika, da entiteht oft eine große Bewegung und viel Zulauf, aber in 
wenig Sahren regt fich große Feindfhaft wider das Evangelium und 
tritt dann aud ein großer Abfall von demjelben wieder ein. Genau 
das zeigt auch die Gefchichte einer jeden rechtglaubigen Gemeinde, mo 
fie fi auch befinden mag in der Welt. Was find die Urfachen diefer 
Erjheinung? In unferm Tegte werden fie uns fundgemadt. Lakt uns 
Daher ujim. 


Warum wenden fich zu jeder Zeit fo viele Menfden von ICju Chrifto 
wieder ab? 


1. Weil fie al3 Kinder diejer Welt ihn tödlich 


hajjen; 

2. weil erihren falfden Erwartungen nidt ent= 
fpridt; 

3. weil fie ihn nur für einen bloßen Menjden 
halten; 

4. weil fie fim bor feinen Feinden fürdten. 


Le 
a. Obgleich die Juden von Anfang an Feinde des HErrn und feines 
Evangeliums vom Reick) Gottes gemwefen find, fo hatten fie außerlich doch 
guerft eine abwartende Haltung gegen ihn eingenommen. Aber feitdem 
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der HErr den Kranfen am Teich Bethesda an einem Gabbat geheilt 
hatte, hatten fie ihm bereits mehr al einmal den Tod gefdtvoren. 
Darum: ®.1. Wie gefährlich eg mar für ihn, zu diefer Zeit nach Jeru= 
falem gu gehen, jagt er 8.7. Dennod ijt er in ein paar Tagen Hinz 
gegangen und hat feinen Feinden zum Troß dort gepredigt. 

b. Viele Leute, die fich eine Zeitlang äußerlich zu Chrijto halten, 
find doch in ihrem innerften Wefen Kinder diefer Welt und waren nie 
befehrt. Das ijt der Welt Lauf, daß fie, jobald fie erfennt, twas das 
Evangelium ift und twas e3 wirft unter den Menfcen, fich feindlich da= 
gegen wendet. Namentlid die Großen und Mächtigen in diefer Welt 
find oft im Lauf der Zeit alS Leute, die in ihrem Herzen Feinde der 
Wahrheit waren, offenbar geworden. Zeitmweilige äußere Freundichaft 
flug in Feindfhaft um. Chriftus und die Welt find Gegenfabe, die 
fich nicht miteinander vertragen. Das zeigt B.7 in gewaltiger Weife. 
Val. 2 Kor. 6, 14— 18. Niemand wundere fich darüber, daß die Welt- 
finder, nachdem fie das Evangelium etiva eine furze Zeit gehört, fich mit 
Veradhtung davon abwenden. Ws Weltfinder fonnen fie nicht anders 
handeln. 

ra 

a. B.2—5. Die Brüder oder nachften Verwandten de HErrn 
gehörten zu den Leuten, die fich bon ihm abiwendeten, weil er ihren 
falfden Erwartungen nicht entijprad. Der Cvangelijt jagt, daß fie 
nicht an ihn glaubten. Sie hingen den falfchen jüdiigen Träumen von 
einem fleifhliden Mefftasreih an und forderten KEjum auf, jest, zu 
Diefer Zeit, als fleifchlicder Meffiaskönig in Serufalem aufzutreten. Mit 
gewaltigen Wundertaten foll er fih die Huldigung der in Serufalem 
azufammengejtrömten Scharen erzwingen. Wenn er diejem Rate folgen 
will, jtellen fie ihm gemifjes Gelingen in Ausjiht. Und ohne Bimeifel 
haben fie neben und unter den Süngern einen Chrenpotten in feinem 
Königszug für fih beanfprucht. Mag diefe Rede der Brüder ICfu nun 
ernjt gemeint oder im Spott geredet fein, das war e3, twas fie und die 
meiften Juden bon dem Meffiad Gottes erwarteten. 

b. 8.6.9. SE&fu Beit, fish nad) dem Willen des Vaters als König 
zu offenbaren, war noch nicht da, und der Sohn tut nichts ohne den 
Willen des Vater. Aber für Menjchen, die wider Gott, in eigenen 
Wegen, wandeln, ijt die Zeit immer da. Damit fagt der HErr ihnen, 
daß ihr Begehren gegen jeines Vaters Willen fein würde, und daß er 
darum nicht nach ihrem Willen tun fann und wird. Mehr fagte er 
darüber nicht, weil fie eS doch nicht faljen und glauben wollten. Dod 
febt er noch Hinzu, daß ein folch verfehrtes Tun ihm vorzeitigen Tod 
und nicht einen Königsthron eintragen würde. Auf diefes Feft der 
Laubhütten twill er feinen Königseinzug nod) nicht halten; wenn er ihn 
gu Oftern nach des Vater Rat halten wird, dann wird e3 anders aus- 
fallen, als fie meinten. Gie follen jebt ohne ihn hinaufgehen. 

e. Die Brüder JEfu und die Juden überhaupt hatten feinen Grund 
zu ihren falfden Erwartungen, die fie in YEfum febten. Der Meffias 
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follte nach der Schrift guerjt niedrig fein und dann durch Niedrigfeit, 
Leiden und Tod zu feiner Herrlichkeit eingehen; exit ihre Sünde und 
Gottes Strafgorn für ihre Sinden tragen, dann, wenn er alles voll- 
bracht und den Sieg über Sünde, Tod und Teufel errungen hat, dann 
foll er erhöht werden und denen, die an ihn glauben, die Siegesbeute 
austeilen: Gerechtigfeit, Leben, Heil, Friede und Herrlichkeit. Aber an 
diefen Heils= und Gnadengiitern liegt ihnen nichts, fie wollen ein irdi- 
jches Königreich mit tweltlider Macht, irdifhem Glanz und menjdhlider 
Herrlichkeit. Und weil Chrijtus ihnen das nicht geben fann und will, 
fo fallen fie bon ihm ab und johlagen fi) zu feinen Feinden. 

d. So geht es vielfach noch Heute. Yrdijdhe Vorteile verjpricgt man 
fih von der Nachfolge Chrijti. Bleiben fie aus, fo ift es auch mit der 
Sreundfhaft vorbei. Findet man, dak SEfu Reich nicht von diefer Welt 
tt, und daß man durch viel Trübfal in dies Reich eingehen muß, fo hat 
man fein Evangelium rajch fatt. 

3: 

Wieder andere fallen von dem HErrn YEju ab, weil fie ihn fiir 
einen blogen Nenjchen halten. 

2.8.10. Wollte JEjus auch nicht fo zum Fefte fommen, wie feine 
Brüder ihm rieten, fommen wollte er doch. Cr wartete nur lange genug, 
daß alle Züge der Feitpilger ihm meit auf dem Wege voran waren. Gr 
wollte vermeiden, daß er bor der Zeit als König eingeholt wiirde. Denn 
mitten während des Feftes erfdien er zu Jerufalem und predigte frei 
öffentlih im Tempel, zur Verwunderung und zum Erfchreden feiner 
eine. 

b. 8.11.12. Man hatte ihn zu Anfang des Feites erwartet und 
hatte die Whficht gehabt, ettvas gegen ihn zu unternehmen, wenn er 
Auffehen erregen follte.e Darum fuchten ihn die Juden unter den ein- 
treffenden Feftpilgern, und als fie ihn nicht fanden, fragten fie Taut 
und verächtlich: Wo ift der? Der, bon dem wir nicht3 halten, den tir 
vielmehr für einen falfhen Propheten erfennen, der fich für den Meffias 
ausgibt. Das Volk redete in fleinen Kreifen von ihn, aber heimlich und 
murmelnd, aus Furcht bor den Oberjten der Juden. Etliche: „Er ift 
fromm”, das heißt, tugendhaft. Diefe hielten nod) ein wenig auf ihn 
und wünfchten nicht, daß er feinen Zeinden in die Hände fiele. Aber fie 
hielten ihn aud bloß noch für einen Menjchen, einen gewöhnlichen Pro- 
pheten oder Schriftgelehrten, nicht mehr für den Sohn Gottes und 
Meffias. Andere: „Nein“ ufiv. Die hielten es bereits mit feinen 
Feinden und ivaren bereit, diefen zu helfen. Mochten die einen wie 
die andern früher beffer gu JEfu gejtanden haben oder nicht, jebt waren 
fie alle von ihm abgefallen. Denn eS ijt derfelbe Unglaube und Tebten 
Endes auch derfelbe Chriftushaß, ob man YEfum Chriftum als einen 
Tugendheld oder als einen Volfsverfiihrer anfieht. 

 e. Auch heute wollen fehr viele nicht mehr in YEfu fehen als nur 
einen bloßen Menfden. Die einen rühmen ihn hoch als weifen Tugend- 


384 Dispofition für das Reformationsfeft. 


Vehrer, herrliches Vorbild, Märtyrer für die Wahrheit feiner über- 
zeugung, den größten und liebenStwerteften unter allen Menjden ufm. 
— aber immer nur alg einen bloßen Menfden, nicht al3 den menjche 
gewordenen Gottesfohn und den ftellvertretenden Mittler im Gericht 
Gottes über unfere und der Welt Sünde. Und mweil das Evangelium 
SEfu Gottheit predigt, verwerfen fie es und werden Barteigenojjen der 
Leute, die KCjum fred Yäftern, als einen Betrüger und Verführer 
binftellen. 
4, 

a. 8.13. Das ijt auch bon denen gefagt, die vielleicht noch heimlich 
im Herzen redt an ihn glaubten, die immer nod in ihm den Sohn 
Gottes und den Heiland ihrer Seele jahen. Won denen werden gewiß 
nod einige unter den zum Feit verfammelten Scharen aus allen Teilen 
de3 Landes dagetvefen fein. Aber um der fredhen, bitteren Feinde 
Chrijti willen wagte es niemand mehr, feinen Herzensglauben zu be= 
fennen. Golde Slaubensihmwachheit ijt gefährlih und führt, wenn fie 
nicht überwunden wird, leicht zum Verlust des Glaubens. — Auch) heute 
find mande fhwad) und furdtjam, ihren Glauben an SECjum Chrijtum, 
Gottes Sohn und den Heiland der Menfhhen, zu befennen, aus Angit 
vor feinen Feinden und ihrem Drohen. Damit beginnt bei diefen der 
Abfall. Erit verfagt der Mund, dann das Herz. Rom. 10, 9. 10; 
Matth. 10, 32. 33. 

b. Unfere Beit ift eine Zeit, in der fi} die Geifter fheiden für oder 
wider Chriftum. Der Abfall: vom Chrijtenglauben ift groß und mird 
immer größer, die Feindihaft wider Chriftum, wider fein Wort und 
feine rechten Singer ift bitter und wird immer bitterer, die VBerfuhhung 
zum Abfall bom Glauben ijt [wer und wird immer fehwerer. Frage: 
Sob. 6, 7. Antwort: 6,68.69. Der Heilige Geift, der diefen Glau= 
ben in uns angefangen und uns bisher darin erhalten hat, will und wird 
nach feiner Gnade uns darin auch fejtbehalten bis ans Ende. G—n. 


Dispofition für das NReformationzfeft. 
Qu f. 7; 27—36. 


Der HErr wirkt in jeinem Reiche hier auf Erden durd Mittel und 
Werkzeuge. Durch die Gnadenmittel, Nöm. 10,17. Die Gnadenmittel 
läßt er wiederum durch Menjchen verwalten, Nöm. 10,14; Matth. 28, 
18—20. Hat der Orr für befondere Arbeit befondere Werkzeuge 
nötig, fo weiß er fte gu finden und auszurüften. So Mofe3, Paulus 
und andere. Cin fold) befonderes Werkzeug Gottes war Johannes der 
Täufer. Er mußte unter Gottes Führung zu befonderer Beit ein ganz 
beftimmtes Werk Gottes ausrichten. Später in der Kirche finden wir 
ein Werkzeug Gottes, das große Ühnlichkeit hat mit Yohannes dem 
Täufer. Das war Martin Luther. Beide waren augermählte Werk= 
zeuge Gottes. 
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Die Ihnlichkeit Luthers mit Johannes dem Täufer. 


1. Beide waren befondere Boten Gottes. 

2. Beide verfündigten diefelbe Predigt. 

3. Beide Hatten denfelben Erfolg mit ibrer 

Predigt. 
1; 

a. Das Auftreten beider war von Gott vorherberfündigt. a. Yo- 
Hannes, Mal. 3, 1. „Engel“ bedeutet Bote, ef. 40, 3. 5. Luther, 
Offenb. 14, 6. 

b. Beide waren von Gott befonder3 für ihr Amt ausgerüftet. 
a. Rohannes: Wunderbare Geburt und Kindheit. Vgl. Vuk. 1 (da8 
ganze Kapitel). db. Luther: Eltern, Kindheit und Erziehung, daheim 
und in der Schule; Klojterleben, Romreife. Er lernte von Grund auf 
das Berderben der Kirche fennen. Gemiffensnot. Troft. 

ce. Beide maren bon Gott berufen. a. Sohannes, Luk. 3, 2; 
1,13 ff. 80 („bi3 daß er follte Herbortreten”). Text, BV. 27 („meinen 
Engel”). b. Luther: Berufener Prediger zu Wittenberg. Doktor der 
Heiligen Schrift; daher göttlich verpflichtet, die Wahrheit der Heiligen 
Schrift zu predigen und zu verteidigen, um Gottes und der Menfden 
willen. Sein Predigen und Lehren war nicht fein Wollen oder Laufen. 
Vogl. Luthers ernjte Ausiprüche über Beruf. (Siehe Walther, Baftorale, 
©. 36—38.) Luther fonnte jich fo feines göttlichen Berufes tröften in 
aller Unfechtung. — Sn diefer Stellung Luthers haben mir einen Bez 
mei3 dafür, daß die Reformation nicht Menfchenmwerf, fondern Gottes 
Werf war. Laßt ung darum treu und eifrig den Segen der Reformation 
verbreiten! 

2. 

a. Beide predigten einem gottvergefjenen Gefdledht. a. Johannes: 
Die Weisjagungen bom Mefjias waren bergeffen, unter Dem Schutt von 
Menihenfagungen vergraben oder wurden nad fleifehlihen Menfchen- 
gedanfen verdreht. Die Yuden erträumten ein irdifches Weltreich und 
gingen in fleifhlider Sicherheit und Werfgerechtigfeit dahin. hr 
Gottesdienst auperlice Werferei. b. Luther: Predigte einem ähnlichen 
Gefdledte. Das Evangelium war unter dem Schutt bon Menjden- 
fabungen vergraben. Sedifche Macht und Anfehen das einzige Biel der 
Kirche. Sicher in maßlofen Sünden und grengenlofer Werfgerechtigfeit 
lebten die Menfden dahin. Der Gottesdienft lauter Außerliche Werkeret. 

b. Beide predigten diefem Gejchlehte Buße und Vergebung der 
Sünden. a. Sohannes: „Dem HErrn den Weg bereiten“, B. 27. 
„Zaufe der Buße zur Vergebung der Sünden“, Luf.3,3. Größer als 
die Propheten des Alten Bundes, B.28. Er wies hin auf den gegen- 
wartigen Heiland. „Siehe, das ift Gottes Lamm!” Yoh. 1, 29. 
b. Luther: Bereitete auch dem HErrn den Weg zu den Herzen der 
Menichen. Führte die Sünder wieder zu Chrijto. „Gebet Gott die 

25 
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Ehrel“ Offend. 14, 7. Wie Johannes; vgl.B.29. „Gaben Gott 
recht.” Luther predigte Buße und Vergebung der Sünden. Hberjeßung 
der Buhpfalmen, Son 1517. Erfte Thefe: „Da unjer HErr und 
Meifter JEjus Chriftus fpridht: ‚Tut Buße‘“ uf. Sein ganzes Wir- 
fen hatte fein anderes Biel, ald die Sünder zur Buße zu rufen und die 
Vergebung der Sünden zu predigen. Gr zeigte die Verdammlidfeit der 
Werkerei in der Bapftfirche und wies fo beftandig und naddrücdlich auf 
Chrijtum Hin wie einft Johannes: „Siehe, das tft Gottes Lamm!“ 
Chrijtus wurde durch Luther wieder der Mittelpunkt in der Predigt. — 
Kit fo nötig zu unferer Zeit, daß der ewige Sohn Gottes und fein Er- 
löfungswerf den Mittelpunkt bilde in der Predigt. 


\ a3: 

a. Vielen wurde ihre Predigt ein Geruch des Todes zum Tode. 
a. Johannes, 8.30. Die Pharifaer und Schriftgelehrten (die Gelehr- 
ten, die Führer und die Großen) verachteten Gottes Rat wider fich jelbit, 
3.31.32. Gie waren tie troßige, eigentvillige Kinder und wollten fich 
nicht führen noch Leiten lafjen von Gottes Rat und Weisheit, wollten nur 
ihrem eigenen Dünfel folgen. Go fam es, daß fie Johannes Täfterten 
und Chriftum. (Einen Boten laftern, der Chrijti Wort verfündigt, ift 
dasselbe als Chrijtum felbft lajtern, Zuf. 10,16.) Gite veradteten be- 
harrlich Gottes Nat, und jo mußte ihnen Chriftus Ihlieglih zum Fall 
gereihen. Vgl. Quf. 2, 34. db. Ruther: Die Führer in der Kirche zu 
Luthers Beit, die Großen, verachteten Gottes Rat wider fich. Sie woll- 
ten fi von Gottes Rat nicht leiten laffen; ie eigeniwillige Kinder 
wollten fie immer nur das tun, was ihnen gefiel. Sie fetten Menfchen- 
gedanfen und Überlieferungen über Gottes Wort. Sie bverläfterten 
Luther, der ihnen Gottes Wort verfündigte, und fomit Chriftum jelbtt. 
63 war der Standpunft, den die römifhe Kirche noch Heute vertritt, 
indem fie auf die Werfe der Heiligen vertrauen heißt und die Schrift» 
lehre bon der Rechtfertigung eines armen Giinders bor Gott verdammt. 
Bol. die Befchlüffe des Konzils zu Trient. So geht e3 noch heute mit 
der Predigt Luthers. Viele Große und Führer, die den Ton angeben in 
der Welt und in der Kirche, verachten den Rat Gottes. Sie Yäftern die 
treuen Prediger des Changeliums, die Heilige Schrift und Chriftum. 
Auch jet wollen die Menjchen wie eigentwillige Kinder nur ihrer Laune 
und ihrem jeweiligen Einfall folgen. Vielen gereicht fo die Predigt des 
Evangeliums, die Predigt Luthers, zum Falle. — Freilich ift die Prez 
digt des Changeliums nie bergeblid. Das gilt bon der Predigt des 
Sohannes und bon der Predigt Luthers. 

b. Viele gaben Gott recht, nahmen die Predigt an zu ihrer Seligz 
feit. a. Johannes, 8.29 („Und alles Volk” ufw.). Sie gaben Gott 
die Ehre, beugten fich unter Gottes Wort, taten Buße und Vießen fich 
taufen zur Vergebung der Sünden. Gie fanden in Chrifto Troft und 
Geligfeit. b. Luther. „Alles Volt, das ihn hörete“ ufio. fann man auch 
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jagen bon Luthers Predigt. Ein großes Volk armer Sünder, Taufende 
und aber Taufende, gaben Gott recht. ME fie Gottes Wort hörten, 
gaben fie Gott die Ehre. Sie erfannten die Autorität des göttlichen 
Wortes itber alle menfdlide Autorität an, glaubten dem Worte und 
fanden jo Troft und GSeligfeit. — Go nod heute. Die Predigt des 
Sohannes und die Predigt Luther erfdallt durch Gottes Gnade nog 
fort und fort in der Welt, in der Lutherifden Kirche. Und diefe unfere 
Predigt des göttlichen Wortes wird nie vergeblich fein. Dafür haben 
wir Gottes Verheifung und die Erfahrung der Vergangenheit. Viele 
geben auch noch heute Gott recht, beugen fi unter Gottes Rat und 
Wahrheit und finden fo den Troft des Evangeliums, die ewige Seligfeit. 
— Dleiben wir nur treu in unferm Zeugnis! Die Weisheit, CHhriftus, 
muß jich rechtfertigen lafjen bon ihren Kindern, muß fich bezeugen lafjen 
bon denen, die Chriftum im Glauben erfannt haben. — Chriftum zu 
bezeugen bor der Welt, das ift unfere große Aufgabe für und für. Leben 
wir Diefer Aufgabe, jo wird der HErr fid jtet gu ung und zu feinem 
Worte befennen. „St Gott für un3, wer mag wider uns fein?“ 
9 D.Menjing. 
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Unbelievers have always sought to excuse their rejection of 
Christ. Some are satisfied to offer a mere excuse, but others will 
try to make you believe that unbelief is nothing to be ashamed of, 
that it is rather some excelleney in themselves which prevents them 
from becoming believers, that it is their superior intelligence or their 
learning or their sincerity and uprightness which keeps them from 
joining the Church. Such persons often insist that, after all, the 
Christian religion lacks sufficient proof of its truthfulness, wherefore 
no one can justly condemn them for hesitating to accept it. Some 
of these assure us that they would gladly accept the Bible if the. truth 
of what we teach could be proved to them. 

What are we to answer? Shall we admit that such people have 
justified themselves? Never! We are to answer them what Jesus 
in our text tells all such people. (Text.) In these words Jesus offers 
to all the world 


INCONTESTABLE PROOF OF THE TRUTH OF THE 
CHRISTIAN RELIGION. 


1. Jesus first shows that those who refuse the Gospel are moved 
to do this because of their dishonesty. 


2. He promises all those who accept Him a demonstration of 
the divinity of His teaching. 
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1. 


The words of our text were spoken to just such people as refused 
to accept Jesus as the Messiah and declared that He had not given 
them sufficient and convincing proof of His claims. Even after He 
had performed the greatest miracles, they asked for more and greater 
miracles. What does Jesus offer these people? Could He answer 
them anything? Yes, He tells them this: “If any man will do His 
will,” etc. Thereby He told these unbelieving Jews, You are not 
even willing to do what is right; for if you were willing, just willing 
to do God’s will, you would have incontestable proof of the truth of 
My doctrine. 

Jesus does not mean to say: If any man actually obeys all of 
God’s commandments, he shall know, ete. If He had said this, no 
one on this earth could ever have become convinced of the truth of 
His doctrine. He says: “If any man will do His will,” ete. He 
positively declares that all those who give way to doubts concerning 
His doctrine are not even willing to do God’s will. He as much as 
said to those unbelievers: “You pretend that you are anxious to 
know the truth, but you are not even willing to do that to which 
God invites you. The spirit of falsehood has possession of you.” 
These Jews were not willing to be enlightened and to accept by faith 
the message which Jesus brought them from God. 

And what must we say of a person who is not even willing to do 
God’s will? Is such a one not a most depraved, corrupt, and wicked 
person? For not only Christians, but every person who has not 
become an absolute fool, knows that there is a God. Ps.14,1. And 
if we know that there is a God, we certainly know also that God is 
not a devil, and that He takes no delight in what is wicked, shameful, 
and sinful. St. Paul expressly teaches that even the Gentiles, the 
heathen, who had never come into contact with the Bible or with 
Christianity, know that there is a God, and that God has also shown 
to these heathen His wrath against sin; “For the wrath of God is 
revealed from heaven against all ungodliness and unrighteousness of 
men.” Rom. 1,18. Therefore even the heathen have taught much 
about what is sinful and wrong, and have shown that they know that 
God punishes those who do wrong. We have the books of many 
heathen in which they acknowledge all this to be true. What excuse, 
therefore, can any one have for living in sin and wishing to continue 
in it? Those unbelieving Jews could answer Jesus nothing upon this; 
they simply called Him names. V. 20. 

Jesus, by His perfect, holy life and by His divine miracles, had 
forced them to admit: John 11,47; 3,2. Thereby they condemned 
themselves and substantiated His assertion in this text. 

It is exactly thus to-day. Those who reject Christ do so in the 
face of the pure and spotless life of Jesus. Indeed, they have the 
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resurrection of Jesus and all that has been accomplished through His 
Word during nearly two thousand years, and yet they remain stubborn. 

And as for their claim that their superior education or learning 
causes their unbelief, do not the most learned of them accept such 
unreasonable and childish superstitions as evolution, Christian 
Science, reincarnation, transmigration of souls, spiritism, or atheism? 
things which are better fitted to supply jokes for after-dinner 
speakers than for earnest discussion. 

Many of them live right on in vile and gross sin against their 
own conscience, and others practise the most ridiculous superstitions 
or are self-righteous Pharisees in the very face of all the corruption 
of their own hearts. To all wilful unbelievers we must therefore say: 
Matt. 11, 21—24. That unbelief which refuses to accept Christ’s 
Gospel when it is offered, let it say what it will, stands condemned 
by the highest court of infallible justice as wilful, stubborn dishonesty. 


2, 

But more than this — Jesus here teaches that all those whom the 
Spirit of God makes willing to do His will, willing to be led by God, 
shall know that Jesus’ teaching is divine. 

a. There are some, indeed, who declare that the promises which 
Christ made have not been fulfilled, and that Christianity is a failure, 
that in spite of Christian preaching, after thousands of years, the 
world is as wicked as ever. But these misunderstand Christianity; 
they misunderstand the nature of Christ’s kingdom; they misunder- 
stand Christ’s promises. Christ’s kingdom is not of this world. John 
18,36. It consists in gaining an individual for faith, for love, for 
eross-bearing, and for the truth. Millions have thus been won. John 
18,37; 8,31; 10, 1—14. 

b. This true Christianity authenticates itself in the life and 
experience of every true Christian. Every true Christian sees the 
truth of the Christian religion demonstrated in his own life. Even ° 
in the Old Testament the saints of God had to admit that “there 
failed not aught of any good thing which the Lord had spoken unto 
the house of Israel.” Josh. 21, 45. 

Peter, when asked whether he would leave the Lord, said: “Lord, 
to whom shall we go? Thou hast the words of eternal life.” John 
6,68. Thus we could spend hours relating the testimony of Moses, 
David, Solomon, Hezekiah, Daniel, Paul, Luther, Paul Gerhardt, and 
thousands of others. Hymn 375, v.1. Thousands who refused to 
believe in Christ confessed at last that they had done wrong, and 
bewailed their wickedness. Not a single child of God in six thousand 
years confessed that God had deceived him. 

e. “Choose you this day whom you will serve. As for me and 
my house, we will serve the Lord.” Josh. 24, 15. 
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Men are fallible, they are often mistaken in their opinion, but 
God never errs; and here in our text God from heaven tells every one 
who rejects Christ: You are not even willing to be led by God’s 
Truth. You live in wickedness, and you wish to continue therein. 
You are untrue. A lying spirit and a spirit of hatred of the Truth 
has possessed you, and you wish to have such a spirit rule you. And 
every righteous man, every truly good man and woman, every true 
Christian, here joins God Himself in declaring that every one who 
accepts Christ and His religion experiences the unfailing truth of 
all that God’s Word teaches. “See, I have set before thee this day 
life and good, and death and evil,” ete. Deut. 30,15. Hymn 550, vy. 1. 

S. 


[u 


Siteratur. 


Synodalberigt der 32. regelmäßigen Verfammlung der Ev.-Luth. Synode 
von Miffouri, Ohio und andern Staaten, verfammelt vom 20. bis zum 
29. Sunt 1923 zu Fort Wayne, Ind. Concordia Publishing House, 
St. Louis, Mo. Preis: 75 Cts. 


Danf dem enormen Fleiß des Sefretärs liegt der Bericht über die unlangft 
abgehaltene Delegatenfynode jchon jet bor. Das gewaltige Material wird in 
überfichtlicher Weife dargeboten. rok möglichiter Knappheit im Ausdrud ijt der 
Bericht 244 Seiten ftark geworden. Wenigftens ein Cremplar jollte in jeder 
Gemeinde zu finden fein, damit in den Verjammlungen genauer Aufjhluß über 
die Verhandlungen der Synode gegeben werden fann. U. 


Verhandlungen der zwölften SIahresverfammlung de3 South Dafota- 
Diftrift3 der Cv.-Luth. Synode von Mifjouri, Ohio und andern Staaten. 

1922. Concordia Publishing House, St. Louis, Mo. Preis: 21 Cts. 
Gegenftand der Lehrverhandlungen bei diefer Synode war „Die Lehre der 
Presbyterianer im Gegenjak zur Lehre der futherifhen Kirche Die Wusfiih- 
rungen des Referenten (P. W. Pröhh) find im Auszug gegeben. Der Bericht der 
Miffionsfommiffion enthält ausfihrliche Mitteilungen über die verjchiedenen Sta- 

tionen. IR 


Letters to a Masonic Friend. By Th. Graebner. Concordia Publishing 
House, St. Louis, Mo. Price, 25 cts. 


These Letters, written in a truly fascinating and vigorous style, need 
no introduction; they have been before our public in the columns of the 
Lutheran Witness and are now issued in a neat little book of 64 pages. 
It is a good idea not to let these admirable articles sink into oblivion, to 
which most of our periodical literature is doomed, but to give them an 
opportunity of repeating the telling work which they did when they first 
appeared. ING 


A Chart Showing the Parliamentary Rules of Order and Other 
Information for Conducting Meetings. Concordia Publishing 
House, St. Louis, Mo. Price, 10 cts. 

An ingenious little chart, giving, in convenient form, information on 
most of the more or less baffling questions confronting the chairman of 

a meeting. A. 
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Die Entftehung der Lutherbibel. Ein Vortrag von Prof. D. Dr. Otto Elemen. 
16 Seiten. Preis, geheftet: 3 Cts. 


Erftlinge aus dem Miffionsleben, Won einem Miffionar. 16 Seiten. Preis, 
geheftet: 4 Cts. 

Ein Tag im Miffionsgehöft. Von Geo. U. Naumann. Zweite Auflage. 
16 Seiten. Preis, geheftet: 4 Cts. 


Heidenpredigt. Von Georg Naumann, ev.-luth. Prediger, früher Miffio- 
nar in Oftindien. 24 Seiten. Preis, geheftet: 4 Cts. 

Diefe vier tleinen Traftate, die bei Johannes Herrmann in Deutjchland er= 

fdienen find, eignen fid) gut zur Verteilung. Der erfte Traftat bringt eine furze 


Gejchichte der lutherifden Bibelüberjegung, die drei andern erzählen aus unferer 
Miffion in Indien. 


° 


Our Missions in India. 


I. INDIA. 

India is the most populous member of the British Empire. In- 
cluding Burma and the native states it has an area of 1,802,657 
square miles and therefore is about half as large as the United States 
including Alaska. Being separated from the other countries of Asia 
by the almost impassable Himalayas in the north, it has in the course 
of thousands of years developed its own distinctive type of civilization. 

Except in the higher altitudes the climate, generally speaking, 
is tropical and not unhealthy for the white race, if ordinary pre- 
cautions are observed. The most heated area is not in the south, 
but in the northwest, near and in the region of the India Desert. 
Here the mean temperature in July is 90 degrees Fahrenheit. 

India has three well-marked seasons: the cool, from November 
to February; the hot, from March to May; and the rainy, from June 
to October. But, of course, this will fit all sections of the vast country 
only in a general way. The livelihood and the very existence of the 
people depend in no small measure upon the rainfall, the northeast 
monsoon, and the southwest monsoon. Failure of the monsoon causes 
the frequent disastrous India famines. 

In many sections the land is very fertile. Irrigation has been 
practised for unknown hundreds of years. The natives show great 
aptitude for laying ditches and canals. 

Frequently the vegetation is luxurious. Of cereals, rice, maize, 
millet, wheat, pulse, and other grains are grown. Cotton, tobacco, 
tea, ginger, pepper, and other spices are produced. Tropical and 
highly delicious fruits abound. Well-known European vegetables have 
been introduced. Flowers and shrubs are often sparse, but flourish 
profusely in certain sections of the country. The delicate and beau- 
tiful water-lily can be found all over India. 

The mountains bear such fine timber as teak, ebony, sandalwood, 
redwood, and many other commoner kinds. The plains are usually 
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denuded, but the mango, bamboo, and various kinds of palms are 
extensively grown. The banyan and tamarind frequently skirt the 
well-made and metaled roads for miles, offering refreshing shade to 
the weary wanderer. 

While there are many wild animals, they are not nearly so plen- 
tiful in the more populous sections of India as is commonly supposed. 
The lion is nearly extinct. The elephant needs government pro- 
tection. In the jungles, cheetahs, leopards, tigers, rhinoceroses, bears, 
and apes are found. Poisonous reptiles, especially the deadly cobra, 
infest the whole of India. But Europeans have lived in that country 
for years without even seeing a specimen of these dangerous reptiles. 

Of domesticated animals, swine, cows, oxen, and buffaloes should 
be mentioned. The last two are used for agricultural purposes and 
for drawing carts. The monkey, the cow, and the bull are sacred 
to the Hindu. The two last-named are never used for food. Sheep- 
and goat-herds are abundant. Barnyard fowl are common. 

Manufacture is chiefly a house or village industry, but there are 
some large mill-centers, like Bombay. Beautiful and highly artistic 
fabrics in metal, wood, ivory, cotton, wool, silk, amd other material 
are produced. 

The mining industry is still undeveloped, although in certain 
sections of India gold, lead, copper, coal, precious stones, and petro- 
leum are found and exploited. 

India has large modern cities with a population running high up 
into the hundreds of thousands, and an architecture in many respects 
unsurpassed for beauty anywhere in the world. But the great bulk 
of the people live in small and mean houses and huts, many of them 
absolutely uninhabitable for the European. Only here and there 
modern sanitation is employed. 

The whole country is thickly studded with heathen temples, some 
of them magnificent beyond telling, some of them mean beyond imag- 
ination. The whole number of temples and idols will easily run up 
into the millions. The outcastes, or Pariahs, have small village 
shrines and their own multitude of village deities, most of which are 
believed to be female. In certain sections of India even the venomous 
cobra is worshiped as god. 

Postal and telegraphic facilities are afforded throughout the 
country. 

The population of India, according to the census of 1921, was 
nearly 319 million, which is almost three times as great as the popu- 
lation of the United States. The vast majority of people live in the 
agricultural sections. The number of males far exceeds that of 
females. 

The people of India are not descended from one common stock, 
but from many races, and they easily betray it too. All shades of 
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color, from the near-white of the Brahman to the deepest black of 
the Negroid, occur. 

Neither is there a universal language. It has been authoritatively 
stated that no less than 250 languages and 300 dialects are in use. 

In point of religion the census of 1921 reported 216,734,586 
Hindus, 68,735,233 Mohammedans, 11,571,268 Buddhists (chiefly in 
Burma), 9,774,611 Animists, 1,178,596 Jains, 4,754,079 Christians, 
and, besides, many: religionists of much smaller number. 

The inhabitants of India are divided against each other not only 
by many languages, but even more so by the ancient Hindu custom 
of caste. Four castes are commonly recognized, each of which is 
again subdivided into hundreds of compartments, nearly hermetically 
sealed, to which nothing but birth admits. As a result many branches 
of a caste neither intermarry with other branches of the same caste, 
nor even share food and drink with one another, and surely not at 
all with members of a lower caste. And outside and far below the 
pale of these four castes are nearly 60 million outcastes, who are 
considered untouchable and are neither permitted to live with the 
caste people in their cities and villages, nor to worship in the Hindu 
temples, nor even to draw water from the caste wells. The outcastes 
in Hindu thought are so unclean that their very breath is said to 
pollute in some instances at sixty feet. 


II. OUR MISSIONS IN INDIA. 


Our mission-work in India is carried on in two distinct fields: 
the Northern, the first field we entered, which, however, is not at all 
in the North, but in the South, and is only called the Northern 
because it is farther north than the Southern. We shall shortly have 
to change that name because it is too misleading. This field lies 
about 120 to 150 miles west of Madras. The second field is the 
Southern; it is on the southwestern coast of India, in the native 
state of Travancore. Both fields are under the jurisdiction of the 
Madras Presidency. 

The Madras Presidency is one of the fifteen administrative divi- 
sions of India and occupies the southern portion of the peninsula. 
It has an area of 142,000 square miles, exclusive of the native states, 
and a population (in 1921) of 42,794,155 souls. The area, then, of 
the Madras Presidency is about the combined areas of our own States 
of Ohio, Indiana, Illinois, and Vermont. The population, however, 
is far more than one-third of the population of our country. The 
following religions are found in this Presidency: 37,942,191 Hindus, 
2,865,265 Mohammedans, 1,380,672 Christians, 578,398 Animists 
(chiefly among the aboriginal hill-tribes), and, in addition, many 
other adherents of minor religious forms. Lutherans of all divisions 
are reported as numbering 128,285. In 1921 there were 39,000 schools 
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of all kinds in the Presidency with an enrolment of 1,800,000 pupils, 
of whom only 111,000 were in private and mission-schools. 

In recent years it has become increasingly difficult to conduct 
mission-schools besides those of the government. 

Our mission-work in India was begun in 1894, the first station 
being Krishnagiri, in the Salem District. 

Rev. E. A. Noffke, the present missionary at this station, will now 
give us the history of this station. 


III. KRISHNAGIRI. 


In 1894 two missionaries, Theo. Naether and J. Mohn, who had 
labored in the India mission-field, but had been dismissed by the 
Leipzig Mission on account of their firm Biblical testimony “that 
all Scripture is given by inspiration of God,” were called by us after 
the fact had been fully established that they were in perfect accord 
with us in doctrine and practise, and received their commission on 
October 14. Soon after this Missionary Naether sailed for India, 
where he arrived in the beginning of the year 1895 and, as he had 
been charged’ to do, selected “a territory where the Gospel had not 
yet been preached.” His choice fell on a place in the Salem District, 
in South India, and he began his labors there. So our mission was 
born, and Krishnagiri became its cradle. Here also rest the mortal 
remains of this our pioneer missionary. 


The Town of Krishnagiri. 


Krishna is the name of one of the Hindu gods, and giri means 
rock. Towering above the town is the tremendous “Krishnagiri,” 
which in the days of the Great Moguls enjoyed a certain amount of 
renown by virtue of the fact that it was easy to fortify and, if prop- 
erly defended, almost impregnable. Hence it is that even now the 
fortifications and battlements encircling and crowning its summit 
bear witness to its former military glory and splendor. The popu- 
lation of the town is approximately 12,000 and is principally com- 
posed of Hindus and Mussulmans. Until recently it had no direct 
railway connection and was accessible only by means of the bullock- 
bandy, springless, comfortless, cheerless. Trade is not, and never 
was, very brisk, though some of the finest grapes of India are 
grown here. 

Beginning the Work. 


When Rev. Naether arrived in Krishnagiri, there was no spacious 
bungalow awaiting him, and it was with much difficulty that he 
rented a small house belonging to a Mohammedan, within half a mile 
of the present mission compound. Living in a low shack, in which 
the windows were conspicuous by their absence, at the corner of 
a busy thoroughfare, in a typical Indian village, he set out before 
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break of day, going to the villages, into the fields and to the wells, 
in short, everywhere where people were wont to be at that time of 
the day, preaching the glad tidings of the Savior. In the evening 
he gathered the people around him, made friends with young and 
old, and instructed them in the one thing needful. After Rev. G. 
Kellerbauer had joined him in 1895 and a piece of land had been 
secured, a school-chapel was erected, children were invited to attend, 
and gradually the mission began to develop along these lines. This 
school, started in 1898, passed through many vicissitudes, until it 
was definitely established in its present locality and dedicated in 1911. 
Its common appellation is “The Krishnagiri Caste School,” though 
children of all castes are admitted. At the same time another school 
was established in the Periaparachery, the out-caste quarter of Krish- 
nagiri, and later, a third was added in Chettiyampatti, also a Pariah 
village. 
Extension of the Work. 


The Revs. Naether and Kellerbauer did not continue their work 
in Krishnagiri for any length of time as it was deemed advisable to 
extend the field towards the railway. Accordingly, Rev. Kellerbauer 
established himself in Bargur, about ten miles distant, and in the 
course of time established four schools: Bargur, Malappadi, Ankina- 
yanapalli, and Vengathasamuthiram, all but the last being built and 
owned by the mission. But school-work did not occupy all of his 
time, for he instructed such as he thought could be trained to become 
teachers and preached the Gospel to hundreds of people. In 1897, 
58 villages heard of their Savior and in 1899 not less than 94. These 
two stations, though worked by nearly every missionary that has 
entered India in the service of our Church, have yielded little 
visible fruit. At one time it was considered necessary to have two 
missionaries, one for each station. Now they have been amalgamated 
and are in charge of the writer, the first missionary of our Synod 
from Australia. 

SUMMARY. 


Briefly this is a record of the missionary activity in the Krishna- 
giri-Bargur circle. In the past the preaching of the Gospel received 
the first and foremost attention of the missionary. Young and old, 
Mussulman, Hindu, and Pariah, heard of the crucified Savior; for 
all, village-preaching, street-preaching, instruction in the schools and 
in private, was made to serve the one purpose: the conversion of 
redeemed souls. But having ears they heard not, and few, pitiably 
few, brands have been plucked from the burning. However, what 
has been sown may in its own good time bring fruit, and as once out 
of the rock the water gushed forth, so it is not impossible that this 
rocky soil will produce a bountiful harvest, for it is the Lord’s work. 
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The Present. 


A. Schools. —In Krishnagiri the original “caste” school, as well 
as the one in the Periaparachery, is in full working order. In the 
former, four teachers, all Christians, are instructing five classes with 
an enrolment of 83. In the latter a catechumen, who studied in our 
school and started work with a salary of one dollar a month, is 
instructing 17 children. This was once a flourishing school, having 
in its palmy days four teachers, who taught upwards of 100 children. 
But that was when the “famine stipend” was in vogue. Since its 
discontinuance the attendance fell to zero, but due to the faithful 
and painstaking efforts of the teacher is gradually increasing, so 
that it will not meet the same fate as Chettiyampatti, which was 
closed because the children would not come and enjoy our free edu- 
cation. In the Periaparachery we are also conducting a night-school, 
in which the teacher instructs in the secular and the missionary in 
the religious branches. Seventeen answer the roll-call, but usually 
from 30 to 35 are present. It should be noted that these pupils pay 
for their own light. 

On the Bargur side the original four schools are working. In 
Bargur two Christians and one heathen teacher instruct 45 pupils 
in five classes. Malappadi has the same number of Christian and 
heathen teachers, also classes, but 72 children attend. Both Ankina- 
yanapalli and Vengathasamuthiram have a teacher in charge, and 
both schools have three classes, the former having an enrolment of 21 
and the latter 35. In all, therefore, there are six day-schools and 
one night-school under the supervision of the missionary, in which 
13 teachers instruct over 300 children. Besides, two catechists, the 
Lutheran teachers, and the missionary teach Bible History and the 
Catechism with proof-texts in all of the schools. Some schools are 
supervised every day, some once or twice a week, for the most distant 
from the missionary’s base is fifteen miles, the nearest less than half 
a mile. It should be remarked that we are doing away with the 
heathen teachers as rapidly as possible. Our goal is to employ none 
but Lutheran teachers. 

B. Evangelistic Work. — The small congregation of 43 souls re- 
ceives instruction three times a week. Sunday morning the mis- 
sionary preaches, and in his absence the catechist reads a sermon. 
In the afternoon the Catechism is memorized and rememorized by all. 
Wednesday afternoon an extra service is held for the purpose of 
practising hymns and memorizing hymns, Bible-passages, etc. 

Regular instruction in the schools has already been mentioned. 
Besides, a few are receiving particular instruction, some for Baptism, 
some for confirmation, At present we have no large catechumen 
class. Every month a teachers’ meeting is conducted, in which the 
teachers are not only giving model lessons, which are criticized, but 
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are also examined in Catechism, Bible History, and hymns. Of our 
teachers four are Lutheran, four are studying with a view to being 
received as members of our congregation, one is a catechumen, and 
the remaining four are heathen, two of whom have the proverbial 
“leaning” toward Christianity. 

C. Village-preaching. — This is being carried on more and more 
both by the missionary and the catechists, though we are purposely 
confining ourselves to a smaller number of villages than was men- 
tioned in a previous paragraph. It is never difficult to gain an 
audience, but it is not easy to hold it, for usually something more 
pressing or inviting than their soul’s salvation entices the hearer 
away. Lantern lectures have proved very successful, for by means 
of seven lectures not less than 1,500 people have been reached, let us 
hope, for their eternal welfare. 

D. Medical Mission-work.— For many years Miss Ellerman, R. N., 
carried on “sporadic” medical work in Bargur and the surrounding 
district, curing many and alleviating the pain of others. Since 
Dr. Doederlein has control of the Medical Mission, using Ambur as 
his base, Bargur has, until recently, been visited every week by the 
mission Ford. At first many came, finally, however, only a few, and 
seldom many attend the services regularly conducted by the catechist. 
However, quite a number heard about Christianity and saw its fruits, 
though it is too early to predict results. It has recently been decided 
to place one of our present nurses, Miss Etta Herold, in charge of 
a medical mission outstation, which is to be opened shortly at 
Krishnagiri-Bargur. 


To this report of Rev. Noffke the undersigned desires to add the 
following statistics of the Krishnagiri station for 1922: — 

Missionaries: E. A. Noffke and F. J. H. Blaess. Catechists, 2. 
Teachers, 14. Souls, 45. Baptized members, 35. Communicants, 21. 
Catechumens, 10. Communed, 64. Schools: 7 day-, 8 night-schools; 
pupils, 348 (baptized, 11; not baptized, 337). 

St. Louis, Mo. FREDERICK BRAND. 


Our Mountain Missionary Retreat (Bergheim) 
in China. 


Almost all foreigners in Central and Southern China retire 
during the hot summer season, if it is at all possible, to some moun- 
tain resort for a short period of rest and recuperation. 

The great heat, usually coupled with excessive humidity, is so 
trying on the American and European that the strongest body grad- 
nally succumbs unless conservational measures are regularly employed. 
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The older European and American missionary societies paid 
a heavy toll in infant and adult mortality before the exigencies of 
the situation were fully realized. 

Now there is scarcely a commercial or religious organization that 
does not grant its employees a period of mountain rest. 

In agreement with this surely wise policy, by which the health 
and life of the missionary and of the members of his family are con- 
served as much as possible, our Synod has acquired a piece of land 
at a mountain resort near Kiukiang, about 150 miles east of Hankow. 
Kiukiang is accessible from Hankow and Shanghai by the Yangtze 
steamers. The name of the mountain resort is Kuling. 

Concerning this mountain retreat the annual report of one of the 
older European missionary societies says: “The value of Kuling as 
a sanatorium is increasingly felt; it considerably lessens the death- 
rate of workers in the Yangtze Valley.” 

Kuling is about fifteen miles inland from Kiukiang, the only 
treaty port of the very populous Province of Kiangsi (since 1861). 
Kiukiang is walled and reputed to have a population of anywhere 
from fifty to one hundred thousand. 

Buddhism, after its introduction from India, found one of its 
most fruitful fields in this section of China. 

Kuling is in the beautiful Lu Shan Mountains and has an alti- 
tude of some four thousand feet above sea-level. The climate is tem- 
perate, only very rarely falling below 15 degrees Fahrenheit in winter 
and not rising above 75 to 80 degrees in summer. Spectators fre- 
quently can see the clouds below them and occasionally may observe 
the play of thunder, lightning, and rain while they themselves on the 
mountain tops enjoy sunshine and balmy breezes. Although that 
section of China is generally denuded of trees, the Kuling estate is 
favored with a fine growth of timber. Good drinking water may 
easily be obtained — a real boon for the foreigner who for months has 
had nothing more refreshing than boiled and air-cooled water. Many 
missionary societies and business houses of the Yangtze Valley have 
established colonies and business branches at this place. In the sum- 
mer large missionary meets are arranged. The tourist population is 
said to reach as high as several thousand in season. 

Kuling is reached from the plains by a series of paths and steps, 
which often skirt a sheer descent of hundreds and thousands of feet. 
The scenery is unsurpassed for beauty. 

Our property, comprising only a series of lots away from the 
heart of Kuling, lies to the west of one of the mountain ranges of 
Kuling, quite near an ever-flowing spring of pure water. It overlooks 
a long winding valley and affords an unbroken view of the frequently 
entrancing sunsets. 

Recently a fund of some $5,000 was gathered under the auspices 
of the Walther League for a missionary retreat. According to latest 
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reports, building operations on one or two houses were to be begun 
immediately. However, we lack at least $10,000 additional for the 
extremely desirable missionary dwellings. At present we are rent- 
ing buildings which often are inadequate for our needs and, in addi- 
tion, unreasonably expensive, because the supply does not measure up 
to the demand. We are asking the Lord to quicken our young people, 
our ladies, and other mission friends to come forward with really gen- 
erous donations for this highly necessary branch of our missionary 
enterprise. 

At Kuling our annual general missionary conference is sched- 
uled to meet in the near future. . 

Here we also hope eventually to establish a school for the children 
of our missionaries. FREDERICK BRAND. 


Women’s and Girls’ Work in China. 


The mission-work of the Missouri Synod in China is still in its 
infancy, but that for the benefit of women and girls especially is in 
its very beginnings, as heretofore there have been no woman workers. 

In Hankow, where Rev. Arndt started to preach almost ten years 
ago, Mrs. Arndt always attended the services when it was possible to 
act as chaperon for the Chinese women who might be encouraged to 
come into the chapels. About two or three years ago a regular 
women’s meeting was arranged once a week at two o’clock in the 
afternoon. An elderly Chinese woman, a Christian for a number of 
years, assists Mrs. Meyer, who so far has had charge of the meetings. 
As practically none of the women attending can read, progress is very 
slow. They mostly memorize. They learn Bible-stories, some hymns, 
and prayers. A Scripture-reading and Catechism lesson is given by 
one of the missionaries or evangelists at each meeting. 

At Ichang no regular work for the women has been started. 

At Shihnanfu the plan is the same as at Hankow, the meetings 
being held twice a week at five o’clock in the evening, which is a more 
convenient time for the women to come out. Here, where very few of 
the girls go to any school at all, we always have a larger number of 
girls attending than women, the average attendance of both being 
twenty. This after three months of regular meetings in spring and 
two months, so far, in fall. Much individual work must be done in 
assisting the women to learn to read, so that some time they may be 
able to read the Bible and Catechism themselves, as well as hear the 
Word preached. Mrs. Lillegard, Mrs. Klein, and myself do as much 
of this as is possible. There is always a Chinese woman, the guest- 
room attendant, who talks to the women and helps them at any time 


they happen to come in. 
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You understand that in China it is almost impossible to get the 
women to come to public places where there are men. It is contrary 
to their custom, and in the interior, where there has been no foreign 
influence, this is still more noticeable than in the port cities. So 
there must be a great deal of personal visiting done. Later we hope 
to have catechumen classes in the homes of some of these women until 
Christian knowledge and love will discard, not only heathen practises, 
but also customs that hinder their growth as Christians. 

At Hankow there are about four hundred girls in our schools, 
where they receive religious instruction every day from the evangelists. 
The teacher teaches only the secular branches. But these schools at 
present are only lower primary schools, that is, their work covers 
the first four grades. There are no upper grades or high schools for 
our girls, for two reasons; first, because we have no Chinese teachers, - 
and secondly, because the Chinese prefer to have their older girls 
attend a boarding-school rather than have them out on the street, 
going to and from school every day. Do not imagine that these 
schools are well equipped and comfortably heated during the cold 
season, such as you are used to seeing in America. They are good 
schools for China, but at best, even in the large cities, where mission 
and government schools have been established for many years, we find 
mostly bare walls, benches and stools without backs, and desks that 
look like tables, with shelves below, where the books not in use may 
be placed. In Hankow our eight girls’ schools are mostly a room or 
two on the second floor of the houses where the chapel services are 
held, without windows, but, like all Chinese houses, open to the street 
in the front. If you had any idea how noisy a Chinese street is, you 
could imagine that these would not be very quiet places to study.. 
That, however, does not disturb the Chinese; they are used to noise.. 
On dark, rainy days these rooms are most gloomy and cold. Some- 
times the children bring foot-warmers to school, in the shape of brass: 
charcoal burners or earthen pots,-set in a covered bamboo basket.. 
However, the boys and girls are at school early and late, so that 
special study hours are arranged for them before school-time in the 
morning and in the evening. 

Our plan for future work with the women and girls is to have 
many woman workers among the wives of the missionaries, as well as 
women sent out specially to visit them in their homes and help with 
individual instruction, so that the Chinese women may all the sooner 
be brought to a deeper and fuller knowledge of the Truth by a per- 
sonal reading of the Word of God, which is necessary to make true 
Christian homes. We shall have to find and train teachers from 
among those who become Christians that there may be Christian. 
schools for our girls in each station as well as for our boys. 


Shihnanfu. OLIVE Gruen, 


